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My Lox, 
RE np you bere with a 
JH bandful of fruits ga- 
GEE thered ont of your own 
F ield, which I humbly deſire 
may "% acceptable to you, as I am 
accountable to you; ſo I will en- 
deavour continually to pleaſe 
God and your ſelf : this auditory 
A 3 among 


Epiſtle Dedicatory, 
among whom you bave been plz4- 
ſed to give me a place, and whe. 
ther jo many noble perſons do re- 
ſort, ſhall be an everlaſting 11. 
nument of your Charnabi: pi ty, 
My Lord,our ſouls bleſs you, ant 
our bowels which are refreſhed 
with the ſhadow of your name, 
ſhall carry the acknowledgment 
thereof up to Heaven. In th: 
dayes full of horror and conf;t(10n, 
the foxes baw holes, and the (1; 
of the air have neſts; but ih: [on 
of God hath not, in regard of us, 
where he may re$t his head, if 
you had not lodged hint among ſt 
us : even ſomay you lodge wit! 
him in his bigheſt habitation. itt 
my Lord live here firſt many ages, 


and in the end live eternally. 
To 


 ©2LLSL2.B2L 
Tothe READER. 


Reader ; 
N the Preface of my Obſer- 
vations on the Creed,] have 
prevented the moſt of thule ac- 
cuſations which might be made 
againſt that Treatiſe, or thele 
that follow : I could over- 
whelm them with reaſons, who 
; | yet demand, for what ſerv theſe 
things that | have utrered, to 
ſalvation? Now concernins Or- 
thodoxal points, in which you 
may ſee ſo many Looking-plal- 
ſes of Gods wiſdom ; points [ 
lay cleared by innumerable ce- 
leſtial lights ; conduce they no- 
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To the Reader. 


thing to ſalvation : but thelz 
people who ſpeak ſo Magiſteri- 
ally, imagine that nothing con- 
duceth to ſalvation, but what 
they find in their comon places: 
and as all their learning conſiſt- 
eth in that vulgar kind of ſtu. 
dy, ſo they think all Divinity is 

locked up within ſuch bounds. 
I need not an{wer thole who 
complain, that all here is of too 
high a taſte, and that I vive 
them nothing but ſalt or ſpices; 
but it is free for them to take 
hereof as much as will ſeaſon 
the ordinary food of thei: 
mindes : and yet the acrimon! 
which they find there, proceed: 
from their tenderneſs, but in 
accuſtoming themlelyes, they 
wi: 


To the Reader. 
will finde there the reliſh, ſalu- 
brity and nutritive vertue of 
Manna. 

Many for want of the know- 
ledg of the very principle, meet 
with many rubs and ſtumbling 
ſones in the plaineſt ways that 
may be : if I ſhould ſay thar 
Execb is the third of thoſe who 
went out of the world; none 
having gone before but Abel 
and Adam, this were impercep- 
tible to thoſe who cannot con» 
{ider the 5 chapter of Gerzeſls ; 
but I do not undertake to teach 
the rudiments I preſ{uppole, 
them, and I beleeve I ſpcak to 
thole who underſtand them. 

There be ſome who with I 
had been ſomwhat more large 
in 


To the Reader, 


in theſe obſervations, but theſe 
men complain that they are 
conducted the ſhorter way ; | 
could furniſh them with word; 
enough, but is not this for their 
advantage, that they hav in few 
words the whole ſubſtance of a 
Subjzet within this brevity, 
which I have expreſly ſtudicd 
for, they ſhall findeſtill ſtuff of 
a large breadth, if they will un- 
fold it from one end to the 0- 
ther. 

I have the approbation of 
divers men eminent for lear- 
ning, even of ſome to whom | 
am otherways unknown 3 one 
of theſe under the name ot 
the Genius of Cambridge, ha- 


ving ſeen the Engliſh tran(lati- 
on 


Tothe Reader. 


' on of my Obſervations on the 
Creed honorcd me with an cx- 
cc]lent Latin Epiſtle, encou- 
raging me to publiſh theſe 0- 
ther iraQt.ts, which | promiſed. 
Iknow well that the Elogies 
which he gave me are too high 
to b-long to me, but doubtleſs 
in exa/tiong me,he would afford 
me matter of humiliation. 
Wholoever thou art, if ever 
theſe lines ſhall come into thy 
kands,and it thou wilt be plea- 
ſed to caſt thine eyes upon 
them; I beleech thee by theſe 
many brave vertues, the ſpar- 
LIes whereot I finde ſhining 1n 
thy letters, and by that ſympa- 
tiy & communion of thoughts 
which Godhath putin us; do 

noc 


Tothe Reader. 


not conceal thy name from me, 
it ſhall be precious, and preci. 
ous alſo ſhall thy counſels he 
to me, O quzs daret te ut fratrey 
mibi ! 


weraees 
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The NATURAL MAN, 
and HIS Quaririts. 


Ivers ſorts of good men in the 
Worlds opinion, and but oncly one 
indeed. P. 5+ 
Wherefore God was pleaſed that the Hea- 
then ſhould outgo the Saints in many 
vertuous attions. P.4. 
A conſideration upon the two laſtſinners 
immediately converted by Chriſt, viz. 
the Thief and St. Paul. P.8, 
FW hence comes it to paſs, that all men na- 
turally beleeve that they muſt be juſti- 
fied by Works ? | P.9. 
That 
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Touching the pretended mer; 
oft WORKS. 


That the cauſes of our ſalvation »1 1, 
heaven,the marks of it on earth, |, 1 
Wherefore ts it that our Lord. ſpeal 117 
works according to which he w1ll 11/17 
men at the laſt day , mentioneth 1; 
but works of mercy? Mat. 25.3 . 1 
Why God hath choſen Faith rather (1, 
any other Yertue to be the trſt rumeit 
of our Fuſtification : The differen; 
between a miraculous Faith and 14. 
ifying. D. 1 4. 
Thoſe that now adates ſeek to be 11111: 
| by works are more imexcuſabie thi; 
thoſe that had this pretence before 1 
death of Chriſt. D,16 


= 
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Good Wo & « s the Effeas 


of FaliTHn. 


The ſtrange reaſons by which theScyipture 
inviteth us to good works, with the 
method that it teacheth to make us ca= 
pable of graces. P.17. 

Why the common people love rather to 
hear ſpeak of Charity then Faith ;, of 
the Law then the Goſpel. P. 20. 


Of Repentance arfd O- 


bedience. 


Wherefore ts it never ſaid that God repen. 
ted him of any thing , ſavins that 
which concern'd men ? 22. 

Wherefore hath God commanded divers 
things contrary unto common Prin- 
ciples, P24. 

A Queſtion touching David aud S:lo- 

mon 


e Contents. 
mon accepting the choice that (1 


gave them, 26 
Why « Superſtition in things ind; erent 
eld ſo hainous ? Pa 


Touching the TaBLEs of the 
Lavvy in genera]. 


A comparing of the two miraculous !!r: 
tings that are reported ia the holy li 


ſtory. | Pp. 29 
How long the Tables of the Law endured 
and 4 Conſideration 0B that matter ; 


D, 20. 
The reaſon why the Scipture ſhews which 
& the greateſt Commandment. and nt 
ver which is the leaſt. P. 32. 
How one may Judge of two diverſe Com 
manaments,. to know which js greate! 
then the other, P.33; 
Why by the Law it was pollution to rowch 
the dead corps of a godly man that 144 

been murdered and neverthele 5 it was | 
AO01 


The Contents. 
not pollution to touch the living Mur. 
derer. P. 34s 


— 
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'The Preface of the Decalogue, 
Hearken, Iſrael, &c. 


Degrees amoneſt Nations, in regard of 
the love or hate that God bare to thens. 
35s 

Wherefore is Nathancel called an Iſrae- 
lite, or child of Iſrael, rather then rhe 
child of Jacob,Foh.1.47. P.36. 
God never works a Miracle to witneſs or 
rove that which a man may know n4- 
twrally. But why then did he cauſe ſo 
many miracles to intervene at the pub- 
lication of the Law, ſeeing it is natu- 
rally known to men ? Pp. 38. 


Tbe 
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The I. CommanDwmexny, 


Thou ſhalt hawe no other 


gods, &C, 


| A conſideration of the times whe! 
thiſme and Superſtition have 7 04: 
ly reigned, | P.41, 
By the Example of the Phari(:'1 161 
Saddnces, is ſhewed, that Co 
pardons the ſuperſtitious, the; 


faxe. 1.2, 
Thc true Religion, the eaſieſt, Th (olly/ 
the Pagans affeeting plur.ility of 
Gods, D.13 
A conſideration upon the worſhip of An 
gels. P.44. 
Touching a kind? of Tdolatry wry [ubit 
and uſal. P..15 


Wherefore is it that a may th.:t 13th alle 
g ods leaves 4 eu Lo! ſ 0 eaſily, as 4iib- 


ther forſahath the true ?—@” p47 
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The I I. ComMANDMENT. 


Thou ſhalt not make to thy ſelf 


any graven image, &C. 


Who is moe wicked, he that adds to the 
Ordinances of God,or he that detratts 
from them ? | P.49. 

of the nature of painting that repreſents 
the Hiſtory of the Bible. JI. 

None ever made any imaze of God, ex- 
cept God himſelf. P52. 

VVhy was it that God,who often appeared 
in a viſible ſhape, would not manifeſt 
himſelf after this manner when be 
publiſhed the Law ? P.5 3» 

If we had the true pourtrait and very re- 
ſemblance of or Saviour Ch iſt taken 
from his ows body;,:: hat account ought 
we to make of it ? P.55» 

a 2 A. 


A notable — betwixt one of the 
ures which repreſented Chriſt, an1 

thoſe that repreſented the Angels, 11 

a conſideration #P0# the mWatiey, 
P.36. 

PFhence u« it that in the Apocalyps,1:(,, 
Chriſt(being mans decypher d only i; 
parabolical Figures, rather they jn th, 
natural form of his own bod, 7 

VV hat's the reaſon, that amonz} allth; 
wonders that God hath wrought he ye. 
ver made an Image to ſpeak? p58, 
Two ſorts 0, ſannicrs at which G64 m(chks. 
D.59. 

The admirable proportion, that Gos hild; 
i the de ſpenſation of his Jui7ments. 
D. CO, 

of wh,m are ceſcended thoſe Nations 
that go naked ? P. 66, 
The timber of Cererations named 11 
ih. Promiſe. P07. 
Str avge Exarsples of diviys Subjects, 11 
mh: Gd hath ani; (ted both his 
Meroy and oſt ic es p.69. 
Why 4:4 God ſome: 475 toke ſuch porii- 


"ITCH 


The Contents. 
cular care of the Patriarchs and 
their children , even of theſe that 
were wicked.and at thu day he msihes 
no ſuch addreſſes as he did then 10 
them ? P-71. 
Why God ſpent but ſix daies in Creating 
the world, and empleyed ſeven to woer- 
throw the walls of Jerico ? P.73. 
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The II. ComnaxDwment. 


Thox ſhalt not take the Name of 
the Lord, &c, 


* | Why God proneuncah the ſame word 
b twice 10 the ſame purpoſe, againſt idle 
1 oathes ? D.75. 
'. | 4ithough in ſome things God hath diſpen- 
»} ſed with his law, yet he hath never aiſ- 
s | penſed with faith, alſoof the ſtability 
of Gods oathes. P-79- 


if a 2 The 
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Le ee tt 


The I V. Commanones»:. 


Remember the Sabbath, 
day, &Cc. 


Why God never wrought any mi; 4c!: | 
the Sab*a'th day, before the aming 
of Chriſt. $ 

Seven Sabbath daics which chil. hos 
red by his miracles. p.24, 

In what things our Saviour 8 to be mm: 
tated. p06, 

Whence it «© that in the Hiſtory of of th 
New Teſtament , we do not reas (1: 
ever the Sadduces appeared on he 
Sabbath day ? ; FeST. 

Why the Law uſeth ſach an excellent (* 
ject. viz. God's Reſt, 4s 4 aged fo 


the beaſts to reſt ? 5. 40. 
Why none of the dead have been ra fea on | 
the Sabbath day ? P92 þ 


Wh erct 
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The V. CommANDMENT. 


Honour thy Father and Mo- 
_S Hs 


Whence comes it as they ſay commonly, 
That Love and Afﬀettion uſeth to de- 
ſcend: Difference between Faith 6 Cha- 
rity: The words of Mal.4.5.diſcuſſed. 


:97. 

Why the Law expreſſeth the children r 

ty to Parents by the word Honour, r4- 

ther then by 1h: word Love. , 

: | Whereforethe Law comma 14:4 Children 

I 36 fear thoſe that brought ih:m ints the 

7 world , namely, the Mother before the 

þ. Father. | P-ICO. 

or 

Tl 


_ 'Ww The 
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The Promiſe annexed to tl; 
fift Commandment 


Examples , of that proportion wh:h « 
found ſometimes between 9101 works, 
and the recompence which they ric; 
in ths life. P.iC2, 

Why fifteen years were adaed to the life if 
Ezechias. P.IC.;. 

The age of the Iſraelites when they j4l/11 
out of the Wilderneſs into the Lind of 
Promiſe. P.107. 


The meaſure and proportion of mans |: 
from time to time, ſince tne firſt 1265, 


D,103. 
None of the Kings of Juda exceeded th: 
age of ſeventy years. P.111: 


Difference between the faithful of th: 
Ola Teſtament, and thoſe of the New. 
concerning their deſire of long lift : 

an other difference about the reckon? 

of the years of their life. P-112: 

| | Thret 
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Three cauſes, why men are loath to leave 
this life, repreſemed in him who died 
rſt, P-t13. 

A moral obſervation upon the daies of La. 


Zzarus rarſed from the dead, P.1lg. 


The VI. ComMMAanDNMENT, 


Thou ſhalt not kill. 


Why Grd in his titles doeth rather 
cali Himſelf our Buckler, then our 
Sword. P-II6. 

Sence Moſes there have been but three 
men , who received power to kill any 

| miraculouſly; andthe ue who have 

miraculouſly inflitted death on the 11- 

| ving, have alſo given life to the dead. 
Reaſons of the one and the other. p.117- 

The plot of the Prieſts in conſulting to 
put Lazarus to death, John 12. 10. 

| P.119. 
A queſtion : If the puniſhment of a 

ce criminal 
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eriminal being imerrnpred by (ume ty. 
tr aor dinary accident imervenins, itty 
the execution ts begun, s it Ju it to 1. 
charge him, of ——— ro which 
he was concemmed. 

An alluſion in the Apoſtles words . wi; 
ordains that the Sun g0 n0t tay 
upon our anger,E phe. 4.26. 5.11: 


| 5 Op 
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The VII. Commanomesr. 


T bou ſhalt #o0t commit Adultery. 


Why God though he approves not Poligamy 
nor unlawful divorces, which weve free- 
quent in the old Teſtament, yet wev'r 
forbad them, bat by the laft of all tht 
Prophets ? P.124- 

VF hy men are more ſubjett to be aſhames 
inthe AG of any fin, rather tht" ' 
that of pride ; and why more in Lux- 


#79, then in any other fin? p-127- 
79, then in any other fi ol 
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' What may be inferred upon this, that the 
Holy Ghoſt deſcribing ander divers (i- 
milituges the (piritual beauty of the 
Church,makes no mention of painting > 

P-I20. 

A moral! obſervation npon Sampſon's 
looſing of his fir1n7th and ſight, and 
how be recoverid the one, but not the 
other. P.129. 
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The VITT Comnmanowenrt. 
T hou ſhalt not ſteal. 


W-y Chriff uſed tie example of theeves 
to inauce us to ſearch for the King- 
aom of Heaven. P-I 32. 

f | 4n obſervation 1pon this, that among 

Chriſt's Diſciples, there is but one n0- 

j ted for avarice, but all are taxed for 

ambition. p-135- 

y To one man ently G(d by divine means did 

ſhew the way to become rich p.136. 

A conjecture upon the Fewiſh opinion , 
touching the juſt price of things ven» 

"M_ able. P.139., 

| A 
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A ntſftion : if he that hath mate reſi. 
rurion of the goods unjuſtly detain:1 
4s alſo of all the profits and interef;; 
and recompenced all the liſſes, hh; 
ſufficiently diſcharged his con{ciencs 

Ic. 

Sacriledee the firſt crime a 
the Charch of Iſrael , after they en- 

' fred into Canaan. Andthe firft in 1h; 
Chriftian Church. P-142, 


The IX. Commapmexr, 


Thos ſbalt not bear falſe wit 
neſs, &c. 


FFether it be more injurious to call our 
.. nighbour fool, or knave> And why « 
man glorieth rather tobe eſteemed good 
then wiſe? P.144- 
An Oſervation upon this , That inthe 0 
Scripture God # ofiner angry with 
mans 


The Contents. 

mans wickedneſs, then he uſeth 19 
laugh at their folly. PeI46, 
Ts it lawful to divulge falſe news, if jt 
may ſerve for the publick good > 
P-148. 
Vrhy it is lawful ſometimes to make ſhew 
of evil, but never lawful to make ſhew 
of good. P-I49- 
' Ve may know a wicked man; but it i 
imposſible 10 kuew a geod man, 
P-I51, 
When the Scripture ſpeaks of any man in 

Hell , it never names the man:;, a 
when it doth nawe him, it never ex- 
preſſeth the name of Hell ; an obſerwa- 
tion upon thts matter. P-152. 
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The X. Commanumr er. 
Thox ſhalt not cower, &c. 


0 .* 
A ſin committed by rals and ovaer us 
more 


he Contents. 
more enormous, then that which, ;; 
aoze in 4iſoraer and confuſion. Þ.;x, 
The d:wer (ity of cenflifts in man a2 11} 


himſelf. p 156, 
Woy ſome ſee mere eally ! 5e deft Gs of th 
memory, and of ther faculties if 16 


ſout, ther the acfetts Ja $637 11447 
ment 2 I i59 


T hou ſhalt lowe the Lord i; 
God with all thy heart 
CC, 


The correſponaency that is betw3e;! t/ (198 


7 ables of the Law. AS 
There is love in God but wot Fiith 11d 

Hope. pP 162. |] 
Witther it is 4 greaer defe. ts W431 

Faith or Charity ? p,162. 


In all the H ſtory of that time whit was 
before the law , the love of God w4 
never mentioned in expreſs termes Vi 


onely the fear of God. P«1 


F) + 
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of them who excuſe their faults on thy : 

That God hath not gun them more 

und: r/itanding and judgement. P16. 

In the duties of man towards God , for- 
getfullneſs it more culpable then igno- 
rance. P-169, 


Thou ſhalt lowe thy Neighbonr 
as thy ſelf. 


Whence comes it, that comravy to all other 
affettions , this which man carries to 
himſelf, hath no bonnds ; and why th:s 
never faileth, ww is ſubject to diminu= 


, tion :? P.I7TI. 
- | Why the older we grow, the moye we lene 
4 onr [-lves ? P-173. 


'. | YYhywedo nt envy another mans 700d- 
al neſs ? p.175. 


4 Divers 
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Divers Daties of the Law. 


A Concluſion of this Treatiſe, 
Why Moſes who wrought ſo great a1 


many miracles, never raiſed any from 
thedead ? P. 14” 
The Law centinued from Moles . 1; 
hid an impediment in his ſpec} 
John the ſon of Zachary, wh:ch 7» 
chary was ſpeechleſs, Lule 1+. ; 
W hy Ged in ſpeaking to man, (/ 
wore woras, then when he © t:priſen- 
if! ted ſpeaking to the creatares which 
"0 | p* . want 5 and why hen(ti\ 
ſo meny words and repetitions 10 iff 7 | © 
714ns conver ſation, ſeeing he can 003- | tl 
vert him,with one word onely. p.i7. | 1q 
pFhy the Scripture ſpeaking of Vertu | at 
and Fice, doth command or prohibit | ta 
one oftner then another. P«+172. | m: 


THE 


THE NATURAL MAN, 
and HIS QUALITIES. 


Divers ſorts of good men in the Workd''s 6: 
pinion, and but enely one ind:e1. 


»>> Any men are boneit, Ei- 


TA. __ 


O\ 7 (8 - * * 
A 2 3 7 ther for fear of men. 
$1 IA _ awd by the feveritte 


5 Of the laws: Or for the 
3Z5 753 gond that mav come to 


them of it : as hee that 1s rivht and 
{(quare that he may keep his dealings 
atoot : Or for reputation ; as it may 
tall out, that the onely delire of glory 
may carry a man to give all he has to 


| the POOT 5 ven. ro expole his bodv to 
the flames, 1 Cor, 12.2. Or for the 
IF aAppre- 


4 (2) 
apprehenſion of hell ; For many 
would be out of meabers wicked. 
w EEC not that this fear holds then 
in*' Or tor the joycs ot heaven; a; 
he that asked of our Saviour, what he 
ſhould do to have cternal life. Or to 
ſfatisfie their own conſcience . that 
prefſeth and ſoliciteth them to ſome 


vertuers action. Or out of a meer: 


deſire ih-y have to vertue it felt; as 
there are generous di{ſpol'tions, that 
ſeem to go with noother ſpring. 
New m very dced, of all the(c 
{orts of good men, there is none that 
1s truly fo. This aſſertion generally 
taken, may ſeem to be very unjult : 
For one will haply grant, that hee 
who is not godly but our of fear, or 
ſome intereſt hee pretends either 1 
this world or that to come, hath no 
reall goodnefle, but that hee hatha 
ſervile or mercenary foul. But you'l 
think it ſtrange, ro ſay that he that 
works not bur out of conſcience, and 
the ſole love he hath to ve rtue. ſhould 


not be a good man ! fc r what 11 
fo 


—k 


= wits 


to be an honeſt man, if this be not ? 
and what is further needtull to have 
this quality ? 

It ſeems true, that our actions can- 
not have a nobler principle then this, 
viz. to fatisfie conſcience,and to love 
Vertue for its own ſake : Yet this 1s 
not enough to be a right honeſt man. 
Wee _w, then preſuppole, that to 
ſpeak properly, and according to the 
language of God, There is no good 
work, but that which 1s done in con- 
{1deration, and out of love of the 1{o- 
veraign G which 1s God himſelt. 
For 1s 1t beleevable, that God may 
approve of a work in which himſelt 
1sno way conſidered ? Or that hee 
may take him tor good that negleG&- 
eth, or is ignorant of the chief Good- 
neſs, and hath no affection toit ? This 
granted, It 1s evident why the onely 
love of Conſcience, or of Vertue, 
makes not an honeſt man ; for net- 
ther Conſcience nor Vertue are God: 
they are amiable by reaſon of him 
that is the higheſt Goodneſile ; bur 
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whoſoever loveth them wkhout him. 
knoweth not ſo much as what good 
1s: Such was the goodnefle of many 
the Pagans, andeven ſuch 1s the go0d.- 
neſſe of many now adays. 


Wherefore God was pleaſ'd that the Heathen 
ſhould entgo the Salnts in many ver- 
tH0Hs a(t 10115. 


It is certain that in the Heathen 
Hiſtories we have more examples of 
Heroick Vertues then what are read 
in the Bible it fel, Let 's mention 
but ſome of them. Wee praiſe the 
continencie of Foſeph : but that of 
Alexander and Scipio came not ſhort of 
it. We talk of the Midwives which 
refuſed to obey Pharaohs command. 
by which they were enjoyned to '1- 
fle the Hebrew male. children as ſoon 
as born : but among infide}s there 
have been {laves that rather chole to 
be wrack'd in pieces, then to let fa! 
word thatmight have prejudiced th<r 
Maſters. We commend the faithtn! 


amits 


(5) 


amity that was between David and 
Forathan : Put how many examp'es 
of Pagans, that wouid have dicd for 
their friends 2 Wee have in eſteem 
the zeal of Phineas, that punithed the 
Adultery of the Tirac!itte with the 
Madianitiſh woman ; but 1s this act 
comparable to the juſtice of that 
Prince, who had rather that one of 
his own eyes {hould be put out, and 
another of his own ſon that had com- 
mitted that Adultery, then to battle 
the Law that ordained to put out 
both the eyes of him that thould be 
tound guilty of that filth. We cx- 
toll the generoſity of Moſes, who re 
tuſed to be called the Son cf Phairach's 
Daughter, and gave over the ſway 
he bore in rhe Court of Zeypt + but 
how many Monarchs have volunta- 
r1ly laid aſide their Diadems, and re- 
nounc'd the majeſite of the Scepter, 
toreduce themſelves tothe obſcurity 
of a private life? We celcbrate the 
abſtinence of David, who refuſed to 
drink the water that ſome of his va- 
B 2 ant 


(6 
hant Worthies . him with 
danger of their lives, 2 Sam. 23. But 
divers Generals of Armies mortally 
wounded, would nor have the bloud 
of thetr wounds ſtanched, nor permit 
the drawing out of the dart where. 
with they were clean ſhot through, 
before in the firſt place they had ta- 
ken order for the ſafety of their 
Souldiers. Wee further commend 
David,who(beholding that the plague 
wherewith the people were ſmitten 
was occaſioned through him) offer. 
ed himſelf to puniſhment, that hee | 
might deliver his Common. wealth : 
But ſome Pagans have made away 
themſelves, rather then they would 
be engaged to fight againſt their 
Country, that had unjuſtly baniſhed 
and confiſcated them. We proclaim 
the kindnefle of Foſeph, that was the 
nouriſher of his Father : but they 
ſpeak of ſucha Son, who to ſave his 
Father. caſt himſelf into the midſt of 
the fire. We admire divers other 
examples of Yertue which are fa- 
mous 


(7) 


mous In the Scripture; but the Hea- 
then have ſhewed ations far be- 
yond. 

Yet hath there always been more 
goodneſs and more vertue (without 
compariſon) 1n the Saints then in In- 
fidels. Divers of the Pagans actions 
have been greater, verily, and more 
vigorous 3 but they were not enliven- 
ed from the true principle of vertue, 
which is faith ta God, and had not his 
glory for their aim : So many Crea- 
tures ſurpalle man in divers acts of 
foreſight, naturall affection, courage, 
temperance, fidelity, grati-ude, and 
yet they have but the relemblances 
of Vertues ; neither can one lay that 
there is in them any morall good- 
- neſle. 

But (ee here our queſtion : Whate- 
ver vertuous actions the heathen haye 
performed, proceeded from God him- 
ſelf, which gave them the inclinati- 
ons to them. Now wherefore did he 
enable them to do.{uch notable actt- 
ons, and yet accepted not their per= 

- a ſons? 


S) 
fons ? for it 1s uo ih ro ple ale 
him without faith, Hebr. 11.6. And 
why would he that even their work: 
(in the ſenſe [ have named) ſhould 
outſtrip thoſe of the Saints ? Hee 
would verily teach us, that work: 
even the very beſt, have not merit © 
nough te bring us neer to him : For i 
many that have been tranſcendent 11 
arvers vertuou: acts, notwithſtanding 
have not obtained grace ; And on the 
contrary, many that have been infc 
riour in works,” are counted amorr9lt 
the friends of God; tolloweth it 1 
that 1t we be __— unto him. " 
not becauſc of our works ? 


A' conſideration upoy 1he two laſt {1n:: 
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One- was Conv: -rte d by cur Savi 
VOUr ON: the Crotts -4 the other by 
him in heaven : cone Renee” Paradi1lc 
the ſame day that Chriſt entred, be- 
ing dead-: The other was rap'd ur 


thicke! 


thither before ever he died. One re- 
pented not but at the laſt hour of his 
life, amidſt his very puniſhment ; rhe 
other found not his heart till he was 
caſt down with atirightment, by voy- 
ces and viſion from heaven. One and 
the other (viz. the thief and Sasl, at- 
terwards Paul) were (elpecially this 
laſt) far enough from having any in- 
clination to Chriſt , then when his 
grace ſurpriſed them. Many fuppoſe 
1n a carnall a man power whereby he 
contributes to his own convertton . 
but Sauls example witneſleth the con- 
traryz he was 1n the very heat of his 
madneſs, when he was called from 
above; was hein a poſture to turn 
h'mſelf to Chriſt, then whea he went 
againſt Chriſt ? 


Whence comes it to paſſe, that all men na- 
turally beleeve that they muſt be juſti- 
fied by Works ? 


It is ſufficiently known, that this 
opinion 1s natural to every man. All 
on 


IO 

of us harbour (n prejudice within 
us. T hence it comes to palle, that al] 
Religions except the Chriitian, ge. 
cnocily teach it; the Pagan, the Ma. 
humetan, the Jew, yea, and many that 
profeſle Chriſtianity, agree all in this 

int, and ſing all the ſame ſong. But 

ow' comes this to be falle and abu. 
G ve, ſeeing it is dictated by Nature it 
ſelf? We muſt remember, that by 
the law of the Creation, it is ordain- 
ed that man ſhould be juſtified by his 
works, and that by them he ſhould 


live for ever. This principle was in- | 


gravedin the minde of man, who ve- 
rily had had righteouſneſs and life by 
his Aa had he ſtood in his primi- 
tive innocencie ; but his fall hath 
bruiſed his bones, making him unca- 
pable of accompliſhing this conditi- 
on. But he yet retains this ancient 
principle which hath been left him, to 
the end he ſhould remember whence 
he is fallen ; not to make him beleeve 
that he can do that now, which he 
could in the ſtate of innocencie. 

Touching 
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Touching the pretended merit 
of WORKS. 


That the Cauſes of our ſalvation are in 
beaven, the Marks of it on earth. 


N the ſearch of theſe two points, 
we mult take two contrary ways. 
For the Book of life wherein we are 
enrolled to ſalvation, and the mercy 
of God which calls us to it , and his 
grace that diſpenſeth it, and the 
Saviour that hath purchaſed it, muſt 
be ſought in heaven. On the other 
fide; as we have on earth the inſtru- 
ments of ſalvation, v;z. the Goſpel, 
the Sacraments, Faith ; ſo likewiſe 
the ſame faith, the teſtimony of the 
holy Ghoſt, the peace of our conſct. 
ences, and our works themſelves are 
here on earth the marks of our ſalva- 
tion. Divers overturn this method ; 
ſuppo- 


(12) 


ſuppoling to be ſaved by vertye of 


their works : and on the other fide, 
teaching that none can be faved it he 
be not one of Gods cloſet : In the 
one, they place on earth the Cauſes 
of our ſalvation ; inthe other, they 
ſeck the Marks of it in heaven ; and 
in Eoth the two they are as wide of 
the mark, as heaven 1s from earth. 


Whercfore ts it that our Lord, ſpeaking e of 
works according to which hewill | Ju4zc 
men at the laſt day, mentioneth none 
but works of mercy ? Matth.25.35 


This paſlage preſents unto us the 
ſentence that ſhall be given upon men 
at that great day : where it [peaks of of 
nothing ſave feeding thoſe that hun- 
gred, receiving ſtrangers.clothing the 
naked, viſiting the 1ick and thole in 
priſon : : Andon the contrary; of not 
having performed ſuch deeds of bc- 
nevolence. But are there no worksbut 
theſe worthy to be remembredbetore 


Chrifts Tribunal), and that are able 
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to declare us Juſt ? or are thereno 0- 
ther fins except the omiſſion of ſuch 
duties 2 no other crime that deſerves 
damnation ? Yes, there are works 
that excell thele : he that ſpends his 
bloud and life for Chriſts ſake, doth a 
deed far ſurpaſſing him that gives 
clothes and food to the poor ; 10 be 
a priſoner for the Goſp:1, is more 
then toviſit priſoners. How is It then 
that this ſentence expreſicih naught 
ſave the works of mercy, a'though 


that there be many other kindes of- 
works 2 

Let us conſider, T hat at- the day 
of judgement all will certainly crave. 
mercy, When all the kindreds of the 

27th ſhall lament before this Sove- 
rain Judge, what ſha!l we hear men 
all for but mercy? Asthena!l men 
wil crave that mercy may be ſhew'd 
mem, God will judge them accord- 
ng to the mercy they have ſhown or 
neglected : Judgment that the wic- 
ed themſelves ſhall be forced to ap- 
prove; Forit 3s iuſtthat he ſhould be 


denyed 
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denyed mercy that would uſe nome. 


Cy,Fames 2.13. Saint Paul reckoning 
up the charitable offices Oneſfiphorwy 
had done him in priſon, wiſheth thar 
he may finde mercy in that day, 
2 Tim.1- that is to fay, he hath ſhew. 
ed mercy toward me, the Lord ſhew 
It to him : whereupon it ts to be ob- 
ferved, againſt the opinion of merit, 
that even our mercy hath need of 
mercy, 


Why God hath choſen Faith rather then any 
other Yerine to be the inflrument of 
our Fuſtification > The difference be- 
iween 4 miraculous Faith and a juſti- 


fine. 


There is no Vertue whereof man 
taketh not occaſion to vant himſelf, 
except Faith : Man oftentimes boaſt- 
eth of his Charity, Patience, Juſtice, 
yea, which is ridiculous, many wax 

roud of their Humility. But as touch. 
Ing juſtifying Faith, none can brag of 
that: Why ? This Fath hath for 


its | 
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its obje& the mercy of God, which 
preſuppoſeth mans miſery ; and his 
miſery lies 1n that hee is culpable ; 
whereof 1t 15 1mpofiible that he ſhould 
ever vant himſelf : On the contrary, 
this Faith overthrows the pride of 
man. 

There 1s indeed a fort of Faith, 
from which men oftentimes have 
drawn matter of oftentation:; that 1s 
the faith of Miracles, as they call it. 
Divers have turn'd the gift of rongues 
to vanity 3 as hkewiſe the other mi- 
raculous effects which God wrought 
by ther hands, as is evident by the 
Apoſtles diſcourſe, 1 Cor.x3-14. We 
muſt mark here, That the faith of mi- 
racles hath for its formall object, the 
power of God, which fomerimes im- 
ployes man to be either the fubje& or 
nſtrument of his Marvels. Now it 
may ealily come to paſſe, that man 
may abuſe this honour : But he can- 
not deal fo by juſtifying Faith, whoſe 
object is Gods mercy, which excludes 
all mans vanting, Rom.2. 26, 

Thoſe 


(16) 


Thoſe that now aduyes ſeek to be ot by 


works, are more inexcuſable then thoſe 
that had this pretence before the death 


of Chriſt. 


Although the doctrine that main- 
tains that a ſinner 1s juſtified by hi: 
works, hath ever been vain and abu- 
five; yet 1s.1t become more odious 
lince the bloud of Chriſt (on which 
our juſtification is grounded ) was 
ſhed for our fins. For as long as yet 
there was no payment made for the 
fin of men, it was not ſo ſtrange that 
many endeavored to give ſatisfaction 
therein, every man for himſelf : But 
after that Chriſt hath made aCtual! [a- 
risfaction therein, we cannot under- 
take to pay without accufng him ot 
inſuftciency, and charge our ſelves 
with an ingratitude more hainous 
then that of the old Phariſaiſme. 


Good | 
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Good Wo xs the Effecs 
of Fairtn. 


The ſtrange reaſons by which the Scripture 
invitath us to good works , with the 
method that it teacheth to make us ca- 
pable of graces, 


He Vulgar think they are in the 

right, whenas 1n ſtead of myſte- 
es of Faith, they cry out, that Mini- 
ters ought to {peak to the conſci- 
ence, preach good works,and controll 
vice. Theſe people by prejudice, 
that proceeds fiom common ign0- 
nance, make void the firſt and chiefeſt 
part of Chriſtianity, and maintain 
nany capitall errours. An errourto 
magine, that good life conliſts not 
but 1n works ; as if to well living were 
ot requiſite right beleeving. An er- 


4 Four, to ſay, that the hearing the my- 


C {teit- 
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ſterious points of Religion which are 
meerly ſpeculative, is of no force at 
all to make a man better. So much 
ſay the Jews, when they ſpeak of the 
Goſpel ; for they demand to what 
purpole 'tis to be a good man to know 
that Jeſus Chriſt hath ſuffered under 
Pomius Pilate, that he was crucihed, 


dead and buried ? Anerrour to think 


that the conſcience hath not need of 
matters that ate directed onely to the 
underſtanding, as well as of thoſethat 
onely concern the affeGtions : as if i 
man ſhould not have need of his eys 
as well as his hands. An errour, to be- 
leeve that Vertues muſt be taught 
onely by their proper deſcriptions 
and expreſle precepts, after the fathi- 
on of Moraliſts ; for that is to plant 
the tree by tops of the boughs,in {tead 
of plantmg it by the root. 

Let us hence conſider the motives 
which God himſelf maketh uſe of, 
when he preacheth us \good works. 
The Scripture inviteth us to the pra- 


Etice of Vertues, and hate of fins ; 
F or al- 


(1 

Foraſmuch (ſaith it) as ye have beeri 
baptized into the death of Chriſt, and 
buried with him : foraſmuch as hee 
that is our paſſover is offered up : for- 
aſmuch as Chriſt is raiſed ; foraſmuch 
as death hath no more dominion over 
him,&c. 1 Cor.5.7,8. Rom.6.4, What 
kind of arguments are theſe to induce 
us to good works ? he invites us to 
them by the Articles of our faich, by 
matters very wide from the ſubject. 
There 1s more yet : For he ſummon- 
ethus to the doing them by reaſons 
which even feem to perſwade the 
clean contrary. Is this a reaſon that 
may put a man in fear roturn him 
trom fin, when one tels him that he 
15 not under the law but under grace, 
and that God hath ordained to ſave 
him? Rom.6.14, 1 Theſſ.5 8,9. This 
believing, ſeems it not more fit (as 
ſome falſly havethought) to bring 1n 
Libertint{me then the fear of fin ? 

But we muſt conſider that which 
Is ſeen even in Nature it ſelf, the 
root and the fruit for the moſt part are 
= Rp-0 not. 


(20) 
not alike, neither in ſhape,colour nor 
taſte; yea,many times the fruit comes 
of a root altogether contrary in qua- 
lity. Let Ignorance judge. of it as 
it will, Jet the myſteries by which 
Faith is planted and watered ſeem to 
them unprofitable. This Faith 1s the 
root of graces ; through it our works 
are purified, and without it it 1s um- 
pollible to bring forth good fruit. 


Why the common people love rathey to hear 
(peak of Charity then Faith: of the 
Law then the Goſpel. 


It is well enough known, that the 
common people are more fatisfcd 
with an Exhortation, or a Diſcourſe 
upon Alms, or brotherly friend{hip, 
or Temperance, or ſome other Mo- 
rality, then with any rare obſervati- 
on on a Point of the Goſpe]. Now 


{ee the reaſon of it. The things of 


the Law are naturally written 1n our 


hearts, at leaſt in part ; ſo that they 
are 


(21) 
are famiſiar, and intelligible to us, 
as Fomeſtick : Beſides, they are con- 
formable to naturall Reaſon, which 
is the nobleſt faculty of man. Put 
the matters of Faith, which Nature 
knows not, and which come from 
far, and which are tranſmitted by an- 
other way then that of humane Rea- 
ſon, are ſtrangers to our underſtan- 
dings; ſo that chey are not received 
with ſo much welcome. 

Thence 1t comes to pale, that ſo 
many ſouls are found our of their e- 
lement, when one {peaks to them of 
ſome myſtery on which they never 
thought. The Law (truly) and or- 
dinary Tenents ought to be preach- 
ed; but it is a brutiſh ingratitude,un- 
der that pretence, to refuſe to learn 
the ſecrets whereof the goodneſle of 
God vouchſateth to nll us an O- 
verture. I will not here ſtand to ex- 
amine the common ſaying, which I 
have elſewhere obſerved, amongſt 
thoſe of the Vulgars, viz. That the 
Dofrine of Works is the principall 
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in Religion, They i ſay ſo, know 
not the importance of what they @y. 
For the Dodrine of the Mercy of 
God, of the Redemption accom- 
pliſhed by Jeſus Chriſt, and of his 
other ſaving Works, is that leſs con- 
ſiderable then that which treats of 
mens works, or is the Law more then 
the Goſpel ? 


mm. 
O—C—_— - —__ ——— 


Ot Repentance and O- 


bedience. 


Wherefore « it never ſaid that God repent- 
ed him of any thing, ſaving that which 
concern'd men ? 


According to the Scripture terms, 
which wee ought to take in a 
ſenſe that derogateth not from the 
Divine Wiſdome, we finde, among 
divers paſſages which touch this mat- 
ter, three things whereof God re- 
| pented : 
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pented : Firſt, Tha hee had made 
man, Gen.6.6. Secondly, That he had 
choſe Saul King, 1Sam.15.11. Third- 
ly, That he had pronounce(] the ru- 
ine of Ninive, Fonah 3.10, But why 
isit never ſaid, That God repented 
that he had madethe Angels which 
became Divels 2 Hath he not as much 
cauſe to be ſorry that he gave them 
being 2 Or why likewiſe did he ne- 
ver repent that he had made the Ser- 
pent, which ſerved for an inſtru- 
ment to the 1impoſture of that wicked 
Spirit ? 

The Scripture never attributes 
any repentance to God, but when he 
is todeal about man. The reaſon of 
tis, that by this expreſſion he might 
bring man to repentance. Repen. 
tance (to ſpeak properly) 1s not at 
all in God ; but God attributes it 
to himſelf, to ſhew that it ought ro 
bein man. Ferem.18. 8. 1f the Nation 
againſt whom I ſhall have ſpoken , tern 
from the evill it hath committed, 1 will 
al(s repent we of the evill that I thought - 
4 0 


(24) 
do unto it, Among(t the creatures . 
onely man is capable of Repentance: 
that's the reaſon it is never ſaid, God 
repents, except when there 1s ſome- 
what about man. 


Wherefore hath God commanded diver, 
things contrary wnto common Prin. 
ciples, 


We finde, that God hath giren 
commandments contrary to clean- 
neſs, contrary to ſhamefac'dneſle,con- 
trary to humanitie, contrary to n9- 
ture, to all appearance, and common 
ſenſe. 

Againſt cleannefſe, he command- 
ed Ezekiel to ſeeth his bread with 
mans excrements, Fzek.4.12. Againit 
ſhame, he ordained circumciſion, and 
honoured it with the name of his co- 
venant. Agamſt humanity, he would 
have a!l the young children in Fer/- 
cho xier Gaue? Againſt nature, hee 
gave order to Abraham to turn out of 
doors 
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doors his ſon Tſhmael. Againſt all ap- 
pearance of a cauſe, he made an Ark 
to be built, therein to ſhur Noah and 
the creatures, which with more like- 
lhood he might have lodg'd upon 
ſome mountain. Againſt common 
ſenſe, a Prophet following the word 
of the Lord, ſaid unto another man, 
Smite mee : This man refuſing to 
{mite him, 1s condemned to be {lain 
by a Lion, and that for not obeying 
the word of the Lord, 1 Xizg. 20. 
35,36- a ſtrange command, and which 
ſcemed rather to come from the 
mouth of a mad man, then from the 
wiidom of God. 

But why hath God commanded 
things that ſeem ſo abſurd 2 To let 
us underſtand, that there is a prin- 
ciple more high and more noble then 
our common reaſon, then ordinary 
decency, then humanity, then nature 
it ſelf. All that we call juſt, belſeem- 
ing, humane, reaſonable, bears not 
this name but 1n reſpect of God, which 
hath giyen it to it, and hath there 
1mprint- 


(26) 
imprinted his mark : And when it 
pleaſeth him, he can give the ſame 
titles, and in effe& the ſame quali. 
ties, to aCtions that have a name quite 
contrary. Then that which was im- 
pure, ſhametull, ridiculous, cruel, and 
unreaſonable, becomes holy, vene- 
rable,full of reaſon and juſtice. More. 
over, by ſuch commands, God. hath 
been pleaſed to ſhew, that he would 
be obeyed, not ſo much for the good. 
neſſe or ſplendor of the a&ion, as for 
the authority of him that enjoyned 
xt. 


A DOutſtion touching David and Solo- 
mon accepting the choice that Goa 
gave them, 


To the one God pave leave to 
chuſe ſuch a judgement as he liked, 
out of the three that he propounded 
him : To the other hee gave the 
choice of ſuch a favour as he would 
ask. Both accepted of the offer. One 


choſe the Peſtilence, the other made 
his 


2 
his choice of Wc But it ſeems, 
they had done better to have per- 
mitted the choice to God himſelf 
onely out of reſpec, and to have en- 
treated him to ſend them what hee 
thought fitteſt for them : So one 
would have thought. But it is not 
permitted us to diſobey out of mo- 
deſtie, If God commands mee to 
chuſe, he will that I look to it that I 
chuſe well. Wherefore then ſhall 1 
fruſtrate his intention, in deluding his 
Ordinance. 


Why « Superſtition in things indifferent, 
+held ſo hainowus 


He that out of conſcience abſtains 
from that which 1s not forbidden, or 
enthrals himſelt to that which 1s left 
unto his liberty, ſeems not to offend 
but through obedience ; is this then 
ſo great a crime ? 

I let alone the wrong this Super- 
{tition doth to God; but otherwiſe 
it ſins againſt nature. There are a- 

ctions 


(25) 
fions to which God hath made man 
ſubje&t; there are alſo aGions that 


God hath made ſubject to man: thoſe - 


we call Neceſlary, theſe Indifferent. 
Now when man makes his conſcience 
ſubje& unto thoſe very things that 
are ſubje& unto him, by ſuch a di. 
order he degrades himſelf, and aban- 
dons the rank in the which God and 
Nature hath placed him. How are 
they to blame then, that teach the 
making ſcruple almoſt of every thing? 
that put thorns every where ? that 
frighten conſciences with apparittons 
and vain fcarcrows ? that fetter and 
load them with a thouſand unproh- 
table burthens. 
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Touching the Tazrss of the 


L a w in generall. 


A comparing of the two miraculous Wrt- 
tings that are reported in the holy Hi- 


ſtorie. 

Heſe two Writings that were 

made without the hand of man, 
are, firft that which God form'd upon 
the Tables of ſtone, containing the 
Decalogue. Afterward, that which 
he drew upon the wall of the Hall of 
BaliſhazFar, exprefling the approach- 
Ing rume of that Monarchie, Dan. 5. 
The one was wade pretently after 
the People of ir :<!s going forth out 
of the Egyptian Hondage : the other, 
upon the rime that they were to go 
forth of the Babvlomth Captivity. 
it is notable, that rhe BabyJonians 


bad cauſed the firſt Writing tobe loſt, 
then 


(30) 


then when the Temple was burnt, 
where were the Tables of the Law 
kept in the Ark. But for that after. 
ward they lifted up themſelves a- 


gainſt the Authour of this Writing, 
God made them ſee another, that con- 
tain'd the decree of their ruine, Day, 


$5. 23,24. 


How long the Tables of the Law endured, 
and a Conſideration upon that matter, 


I ask not what 1s become of that 
precious Writing , whoſe character: 
were the handy work of God. Theſe 
Tables were never ſeen after the 
burning of the firſt Temple, in the 
which it is believed that they periſh- 
ed, as well as the Ark in which they 
were incloſed. 

Now, from the time that they 
were given by Moſes, untill that time 
they ceaſed (that is to ſay, the deſtru- 
con of the Temple) pals'd nine hun- 
dred yeers, and ſomething above : 


Certain Chronologers reckon therein 
nine 


— 
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nine hundred and fix : .others, nine 
hundred and fifteen : others, nine 
hundred twenty ſeven : others go to 
nine hundred and thirty, Where- 
upon we may note, that according to 
the exacteſt ſupputations,the durance 
of the Tables of the Law paſt not the 
number of Adams yeers, who having 
firſt recerved the Law written in the 
tables of his heart, lived the age of 
nine hundred and thirty yeers. At 
the leaſt 1t is certain, and ſeems very 
worthy of note, That neither the du- 
rance of the Tables of the Law, nor 
the life of any man have never attain- 
ed the age of a thouſand yeers. The 
Law ſaid, Whoſoever fulfilled it, 
ſhould live for ever : but for want 
of fulfilling it, the life of man never 
reach'd a thouſand yeers. And God 
n hke manner would not that the 
Tables wherem he had renewed this 
Law that offered life, ſhould laſt a 
thouſand yeers. 


The 


(32) 


The reaſon why the Scripture ſhews which 
i the greateſt Commandement, and ne. 
ver which is the leaſt. 


Although there be a difference of 
degrees & weight between the Com. 
mandements ; and that the Law-giver 
hath mark'd that which is the chiet- 
eſt, yea and the ſecond likewiſe, to 
which all the other are referred ; yet 
would hee never ſay which was the 
leaſt of them all, inthe one or other [| 
Table. His will is, (notwithſtanding I ; 
the inequality which 1s betwixt them) Þ ( 
that we conſider them all as great, I ( 
{ſeeing that in the Law there 1s no- | | 
thing that is not great in effect. Be- | 1 
ſides, it 1s neceſſary to know which is Þ t 
the greateſt Commandement in each Þ i: 
of the two Tables, becauſe all the 0- Fn 
ther are (as it were)inchaft'd into the Þ F 
greater : But to know which 1s the Bor 
leaſt, is in no wiſe neceſlary. 


— 
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How one may judge of two diverſe Com- 
mandements, to know which is greater 
then the other . 


Thoſe that concern God,and touch 
himneareſt, or that render man moſt 
hike God, thoſe are the greateſt. Grea- 
ter (for example) is that Command- 
ment which immediately reſpects the 
lervice of God, then that which hath 
other ends, although ſubordinate 2 
$0 Mary had chofen the better part. 
Greater 1s the ſpirituall ſervice of 
God then the externall ; becauſe it 
hath more correſpondence with God, 
who is a Spirit. Charity is greater 
then Faith or Hope; becauſe Love 1s 
in God, yea God himſelf is Love ; but 
neither Faith nor Hope can be in him: 
For what ſhould God either beleeve 
or hope for 2 Greater is his work that 
laves a mans life, then his that buries 
him dead;becaule the living bears the 
image of God.jUpon this laſt _— 

D 
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I will make a Digreſſion, yet not far 
from the matter. 


Why by the Law it was pollution to teuch the 
dead corps of a godly man that had been 
muraered, and nevertheleſſe it was nt 
pollutiou to touch the living Muy- 
aerer. 


We know,that whoſoever touch- 
edadead body (even for to bury it) 
the Law declared him defiled. So a 
godly man being ſlain, all that touch- 
ed him after hts death, fell into this 
ceremoniall irregularity. But if they 
touched the murtherer, though h1: 
hands as yet all gored in his blou, 
they: endangered no uncleannclle. F | 
This Law is ſtrange,and it ſeems hard F | 
to findea reaſon of it. Wemayan-Þ | 
{wer notwithſtanding, That as there 
were divers cauſes of pollution, that 1 
of a dead mans body proceeded from} vi 
that he had loſt the image of God,the£ a: 
lineaments of which conſiſt proper'y tt 


in the ſoul. Now a living man,thovugh g 
# s 


a murtherer, carries notwithſtanding, 
in regard of the ſubſtance of his rea- 
ſonable ſoul, this image, which the 


dead man hath no longer. 


The Preface of the Decalogue. 
Hearken, Iſrael, Sc. 


Degrees amongſt Nations, in regard of the 
love or hate that God bare to them, 


Wo Nations have of old been 
famous for two contrary reaſons. 


: | One, as being the moſt beloved of 
df} God,to wit,/rae/ : the other,the moſt 
- | ated, viz. Amalck, ; 

el Among(t the people that God held 
at} 10 hatred, the Idumean and Egyptian 
mÞj were lefſe hated then the Moabite 
hefl and Ammonite,. and theſe leſle then 
iy the Atnalekire. The Idumean and E- 
oh gyptian were excluded the Congre- 
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gation cf the Lord ro the third gene. 
ration : the Moabite and Ammonite 
entered not 1n thither ti!l the tenth : 
the Amalekite was not onely {hut out 
thence for ever, but alſo condemned 
to be totally rooted out from under 
heaven. *'T1s that onely Nation a- 
gainſt whom God hath denounced 
immortall War; that alone that ever 
he commanded wholly to fupprelle. 
The cauſes of the difference that God 
put between theſe infidel people, arc 
touched in Deuteronon?, chap, 23. v.1, 


Fc. and 25.917, 


Therefore & Nathaneel called ax Iſrac- 
lite, or childe of Tfrael, rather then 
the childe of Jacob, Joh. 1.47. 


'T1s known, that 7ſraet and Facet 
was but the ſame man, and that his 
Poſterity are ſometimes called the 
children of Facob , and ſometime of 
Iſrael! : Not that it is indifferent to 
c2il them by the one or the othe! 


Lame. For there be reaſons and cit- 
: Cum: 


(37) 


cumſtances, for which they ought to 
be called rather by the one then the 
other name. But paſſing over what 
the Learned have heretofore obſer. 
ved therupon, I have one obſervation 
to produce hence, 

The high Prophet ſpeaking of N4- 
thaneed, ſ21th, that hee was verily an 
Iſraclite 1n whom there was no guile. 
This mn then 1s praiſed as fincere, 
and that knew not what it was to cir- 
cumvent any man : In this quaitty 
he was none of Facob's childe, thar 
had ſupplanted his brother, ſtealing 
away his bleſſing by a falſe ſuppoi- 
tion. «Facob had lometime been trau- 
dulent but Iſrael was always ſound. 
For being as yet but Facob, he de- 
ceives both brother and father too : 
but after he was honoured with the 
name of 1ſ7ae/, his actions were ever 
without deceit. On good reaſon then 
the name of 1ſ7aelire is rather given 
to Nathaneel.then the name of a childe 
of Facob. And here, as through the 
whole Scripture is ſeen the admirable 

D2 {tile 
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ſtile of the Divine Wiſdom, to whom 


only it belongs to appropriate name: 
unto their true natures, 


God never works a Miracle to witne([* or 
prove that which a man may know 14- 
turally. But why then did he cauſe; 
many Miracles to intervene at the pub- 
lication of the Law,ſeeing it # naturl1- 

' by known to men ? 


God doth nothing ſuperfluous : 
that's the reaſon he never. raiſed up 
Prophet, or ſent Angel to forete]] 
Ecliples, or other events that may be 
foreſeen by ordinary wayes. Was it 
neceſlary then that God ſhould come 
down from heaven to earth, with 
ſuch a miraculous demonſtration of 
his glory, to come tell men, that they 
muſt honour Father and Mother ? to 

ive them to underſtand that they 
muſt not kill, nor bear falſe wit- 
nelle ? 
1 forbear to ſay, that this Law thai 
Was 
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was publiſhed 1n $2247, contains points 
which a man cannot underſtind bur 
by ſupernaturall revelation ; for we 
had never known how mary dayes 
God beſtowed in creating the whole 
Univerſe, 1f himſelf had not revea]- 
ed this ſecret, which he expretleth 
in the fourth Commandment of the 
Decalogue : Yea moreover , what 
the Law carries in 1:s very trontif- 
piece, (Iam the Lord thy God) could 
not be known by any naturall 
means. 

To clear this, we mult again re- 
member, that God never names him- 
ſelf the God of thoſe he hates. The 
revelation comprehended 1n theſe 
words (1 am thy God) 1s an expreſſion 
of benevolence and gractouſneſle : 
Now this his ſaving beneyolence 
could not be known by any voyce of 
Nature. We ſay further, that here 
are two points to be diſtinguiſhed : 
one, that there 18a God; the other, 
that he is our God. The firſt, that 
there is a God, 1s written naturally 
D 4 in 


—_ 
in our hearts : which 1s the reaſon 
that never yet Angel deſcended from 
heaven to come and tell men that 
there is a God. But to make them 
know that God is their God, to en- 
ſure them of his loving-kindnefle, to 
bring them injunctions from him, 
and in brief, to atteſt and confirm 
that which they could not learn from 
any natural! principle , God hath 
wrought miracles,hath cauſed Angels 
to ſpeak, yea hath ſpoke himſelf. 


— _- 
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The I. Commanpment. 


Thox ſhalt have no other 
gods , &Cc. 


A confederation of the times wherein A- 
theiſme and Superſtition have generally 
reigned, 


Wo crimes are forbidden in this 
firſt Commandment of the Law : 
One, not to have a God ; the other, 
to have more then one. Theſe two fins 
are very ancient in the world : yet it 
ſeems that Atheiſme was the firſt, or 
at leaſt Profaneneſs, which comes ve- 
ryneer to Atheiſme. We read not, 
that before the Flood there was any 
(dolatry amongſt men : The holy 
Hiſtory (Gen. 6.) marking out the 
cauſe of their deſtruction, ſeems ra- 
ther to accuſe them for having had 
no 


Go 
no God at all, then for having had 
many. After the Flood, though A. 
theilme was on foot itil] 1a the world, 
yet was Idolatry far more generall. 
But as the corruption of mankinde 
began by Atheiſme or Profaneneſs, it 
makes as though it would return thi. 
ther again. The firſt Ages have been 
Atheiſts, the following ages Idolaters, 
and the laſt, into which we are fallen, 
is already wholly diſpoſ:d unto A- 
theiſme. And when the Son of man 
comes, he ſhall not finde faith upon 
the earth. ; 


By the example of the Phariſees aud $41- 
duces, is ſhewed, that God rather par- 
dons the Superſtitions, then the Pro- 


fane. 


The Phariſee was ſuperſtitious, 
but the Sadduce inclined to Atheiſm, 
ſeeing that he beleeved not the im- 
mortality of the ſou], neither the re- 
ſurrection of the body, nor the lite 


to come. Now we finde, that divers 
Phari- 


| 
t 
I 
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Phariſees (notwithitanding the envie 
and il] will with which they were 
fore-ſtalled ) became capable of the 
Faith, and received the Goſpel. One 
of the moſt eminent of this Se, vis. 
Nicodemus, ſpent both his coſt and his 
pains in the buriall of Chriſt. But 
never read wee of any Sadduce that 
was converted to Chriſtianity. Not 
that God hath been wanting either in 
goodneſs or power to their converſ1- 
on: but (as it ſeems) he would have 
It ſeen, that (in diſdaining to make 
them his Diſciples) he more deteſt- 
ch the profane, then the ſuperſtit1- 
ous. Such a Phariſee that had even 
perſecuted the Church, was promo- 
ted as high as unto an Apoſtlethtp : 
But never any Sadduce came fo much 
as tothe quality of a Diſciple. 


* | Thetrue Religion, the eaſieſt. The folly of 
the Pagans affetting plurality of $64s. 
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$ Falſe Religions have a thouſand 
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objets, a thouſand troubleſome win. 
dings, and every of them trails the 
minde of man now into one danger, 
by and by into another. But true Re- 
ligion hach but one God, one Media. 
tour, one Sacrifice ex platorie, one ju- 
ſtifying Faith, one Baptiſine , one 
myſtica!ll Body , and one onely $pi. 
rit. How much the more we mu'ti. 
ply this Union, ſo much the lefſe have 
we of Religion. 

But the poor Pagans took it clean 
contrary; for they that had the grea- 
teſt number of gods, counted them- 
ſelves moſt religious. It was the 
wiſdom of the Greeks and Romans 
to feek all the gods they heard tel! 
of, yea all they could imagine 3 think- 
ing, that to have many gods, was to 
have much Religion. 


A conſideration npon the Warſhip 
of Anzels, 


The moſt ſpecious and fair ſeem- 
ing Idolatry was the adoration of An- 


gel, 


— 
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gels, creatures {o noble, and fo far a- 
bove us. Theſe celeſtiall ſpirits have 
ſomerimes come and ſpoke to men; 
but their communication was ever 
ſhort; they did, as it were, but paſle 
by, without ever permitting any to 
know them. Now it ſeems, that the 
Wiſdom of God would that every of 
their apparitions ſhould be but of 
{mall continuance, not to give time 
tothecurioſity and feebleneſs of man, 
that inclines to Superſtition, to ask 
them queſt1ons from the matter, or 
to idolatrize their preſence. Of all 
mortall men that the Angels have 
longeſt held 1n diſcourſe at one time, 
Saint Fobu the Divine was He 5 who 
{uffered himſelf ro be carried away 
with an excefle of {ubmiflion coward 
them, Azocalyps 19. 22. And fince that 
time, Angels have forborn to ſpeak 
and commune with men. 


Touching a kinde of Idelatry wery (ubtill 
and nſrall, 


Many common people ſay, that 
they 


(46) 
they put their confidence in the true 
Religion, 1n their prayers, and in the 
juſtice of their cauſe, which 1s the 
ſame with Gods own. It will ſeem 
to them very ſtrange, it one tell them 
that they deceive themſelves ; and 
that one muſt truſt neither in Reli- 
gion, although true; nor in any ofits 
duties; neither in our juſt right, 
though God himn(clt be concern'd in 
It. 

But they ought to conſider, that 
we cannot nor ought not to put our 
confidence but in God alone. Religi- 
on is not God : Religion 1s the ſer- 
vice that one renders to God, but it 

Is not God. Even the very Ark of 
God that held the Tables of the Law, 
1s called the might of God, and his 
glory; and yet it fufficeth, that it was 
taken, and carried about in triumph 

by his enemies, Pſal.73.61. Our faith 

1s not reſted upon a quality that God 
giveth unto a Cauſe,nor in the inter- 
eſt that he takes 1n it;but it is faſten«! 
and ſtayed on God himſe}f, who 
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its proper obje&t. This diſtinftion, 
that many will judge unprofitable,and 
of little folidity, 1s notwithſtanding 
neceſſary : and for want of taking 
heed £0 1t, we fall into an impercetva- 
ble Idolatry, and which is very com- 
mon. 


Wherefore s it, that a man that hath falſe 
gods, leaves them not ſo eaſily, as ano- 
ther forſaketh the true ? 


The lſraclites were ſometimes leſs 
conſtant 1n the ſervice ot the true 
God, then the Pagans m the worſhip 
of therr Idols. This 1s caſt in their 
their teeth, Ferem, chap. 2. Go thorow 
the Iſles of Kittim, and behoid. &C. ts there 
ary Nation that hath changed their gods, 
wh ch r0twithſtanding are not gods ? But 
my people hath chan» ed heir 70ry into that 
which i anthing morth, 

This is natiiral, ard an effe& of the 
weaknefle oft humane judgment. Na- 
tural] men detire to have a god ithat 
may have {ome proportion with 

them- 
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(48) 
themſelves, and who may not be too 
far above the reach of their under. 
ſtanding : Thence it comes, that if 
man will make choice of a deity, he 
will rather chuſe any God then the 
true. The true God 1s infinitely ex. 
alted above us; and between his na- 
ture and ours there is an immeaſura- 
ble diſtance. But all other Deity that 
a man can 1magine to himſelf. 1s found 
fitted unto mans capacity, and within 
ſome kenning ; which is the reaſon 
that he the moreeaſily faſteneth upon 
it, more willingly ſets up his reſt 
there, and more hardly forgoes it. 
And on the other ſ1de, it 1s more dith- 
cult for him to adhere to a God that 1s 
ſo far both from our ſenſes and under- 


ſtandings. 
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Fel Couninduexy 


Thou ſhalt not make to thy ſelf 


any graven image, &Cc.- 


Who is more wicked, he that adds to the Oy- 
dinances of God, or he that detradts 
from them * 


Ll the corruptions that happen 

in Religion comeby one of theſe 
wayes 3 ®©iz. either of addition, or 
ſubſtraction : Both are noted and 
cenſured within the percloſe of the 
Bible, Apo6.22.18,19, Notwithſtand- 
1ag, It ſeems that one 15 more dange- 
rous and abominable then the other : 
One leads to Superſtition, the other 
to Atheiſme. Hee that adds to the 
rules God hath preſcriþed, becomes 
{uperſtitious 3 and hee that takes 
thence, becoms a Libertine.One loads 
E himſelf 


| himſelf with ſuperfluous burdens;the 
other ſhakes off the neceſſary yoak 
that God had impoſed upon him. 
Now if a man takes away once one 
point of Religion, and takes away yet 
another, and continues always taking 
away, at the end no Religion is lett 
him : So that we ſee that theſe cut. 
tings off and diminutions end at length 
in Atheiſme, which is far worſe then 
Syperſtition. 
| Theſe two Sects, ſo famous 1n the 
Hiſtory of the New Teſtament, iz, 
Phariſa{me and Sadduceiſme, lodg- 
ed in theſe two extremities : The 
Phariſee ſewed his Traditions to the 
Scripture, and annexed to it an infi- 
nite of ordinances. The Sadduce ſup Þf - 
preſt a main part of the Scripture, 
'yea all the Prophets except Moſes : 
'# annull'd the Refſurre@ion of the 
dead, denyed the being of Angels and 
all Spirits,and in divers manners man. 
led the Religion, turning it almoſt 
into Atheiſme. 


Somecime it falls out that the | 
Scr1- 


© (31) 

Scripture 1s aP, in favour of Su- 
| eflition ; * Church of Rome takes 
out of the Decalogue this ſecond 
Commandment, or confounds it with 
the firſt, or withdraws it from the a6 
and ears of the people. 


of the naturs of painting that repreſents the 
Hiſtorie of the Bible. 


There are many things are more 
clearly ſet forth-in a picture then in a 
diſcourſe. The fabrick of the Ta- 
bernacle,the architefure ofthe Tem- 
plez the dimenſions, ſtories, and di- 
vers rooms of Noahs Ark, are more 
perceptible by us in a painting to the 


"eye, thenis the verbal deſcription the 


Scripture gives us of it. ' A man ve- 
rily may behold the ſituation and 
length of the Land of Cazaay better 
ina Chorographick Map, then in the 
Hiſtory of Foſwah : 

But that which 1s the more evident 
and eafie, is not nevertheleſſe the 
more excellent. Theſe paintings are 

E 2 not 
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$2 
not divine, as are'the words of the 
Scripture. A viſible repreſentation 
of Solomon's Temple is meerly a hu- 
mane figure ; but the verball repre- 
ſentation ofthe ſame Tempte exhi- 
bited in Scripture terms. is a divine 
work. The picture of a man crucih- 
ed, 1s it as divine as the words of the 
Scripture deſcribing the paſſion of 
Chriſt ? or rather, 1s it comparable to 
a Sermon, in which Jeſus Chriſtis 
drawn out before our eyes, and cru- 
cified among us ? Gal. 3,1. Whereis 
it authorized by God to plant Faith 
in our hearts? In many narrations a 
picture verily may ſerve for an help 
to the underſtanding of the Hiſtoric : 
but 1t can never be either inſtrument 
or object of our Faith. 


None ee” made any imaze of God, except 
God himſelf, 


There 1s none but God can make 
the image of God : Only man, among 
all the viſible creatures, 1s this Image : 

ut 


hs. 


— — 


E:.....on 
but hee cannot ſhape it in another 
matter; no, not 1n another man. A 
Father doth not ſo much as propa- 
gate it to his children : for though 
they alſo bear this image, yet they 
receive it not from him, but immedi. 
atly from God, who alone imprints in 
them his reſemblance. The Scripture 
marks out this diſtinction, where it 
ſaith, that God made man after the 
likeneſle of God : but that Adam be- 
oat Seth after his own likeneſle, Gen. 
5.1,3, Man bringeth forth his chil- 
dren after the image of man; but 
God onely faſhions them to the 1mage 
of God. So the Soul, in which pro- 
perly conſi{ts the lines and lineaments 
of this divine Image, 1s not the work 
of man. 


Why was it that God, who often appeared 
in a viſible ſhape, would not manifeſt 
himſelf after this manner when he pub- 
liſhed the Law * 


He cauſed himſelf to be ſeen by the 
£3 An- 


(54) 


Ancients of Iſrae}, and under his feet 
there was (as it were) a paved work 
of Saphir ſtone, Exod,24.10. He ap. 
peared unto Dariel 1n the ſhape of an 
old man, Day, 7. He manifeſted him- 
ſelf yet other times in a viſible ſhape. 
But when hee came down to pro- 


nounce the Law, although he gave, 


many illuſtrious tokens of his pre- 
ſence, yet would he not appear in 
the figure of man, or do any other 
thing which might ſeem to repreſent 
him. Why not then, as well as in his 
other occurrences ? 

The Wiſdome of God held it not 
fit to manifeſt himſelf under any re- 
ſemblance then, when he forbad to 
make any reſemblance of himſelt : 
For ſeeing he never permitted his re- 
preſentation (no not in the ſhapes 
like to,thoſe he had appeared under) 
It was not to the purpoſe tolet one 
be ſeen then, when he forbade him- 
ſelf to be repreſented under any. It 
he had appeared in any viſible form, 


cne might haye thought, that ems 
aW- 


—— 


lawfull to repreſent him, at leaſt in 
the ſhape he ſhewed himſelf in then, 
ſeeing that It was at the publiſhing of 
the Law, which was given to learn 
men what they ſhould do. God him- 
felf tels us why in this action he for- 
bore to be ſeen after the ſort that he 
had manifeſted himſelf in other re. 
velations; Dext. 4.11,15,16. Te heard 
a Voice ſpeaking, but ye (aw n0t any like= 
neſſe, &c. Tee have not ſeen any likeneſſe 
inthe day that the Lord ſpake unts thee in 
Horeb out of the middle of the fire; for 
fear thou ſhouldeſt corrupt thy ſelf, and 
ſbouldſt make thee any carved image or" re- 
ſemblance , which may repreſent any thing 
umtothee., cc. 


If wee had the true pourtrait and very re- 
ſemblance of our Saviour Chriſt, taken 
from his own body 5 what account owght 
we to make of it ? 


Had T ſuch a picture, I would keep 


it as moſt precious, not onely above 
E4 all 


_ 
all other painting; but as one of the 
moſt worthy objects of mans ſight ; 
But I would ever make more account 
of the leaſt Chriſtian then of ſuch a 
Picture : For a Chriſtian repreſents 
Chriſt a great deal better then any 
paint. A true humane body anima- 
ted not onely with a reaſonable ſoul, 
bur alſo with the ſpirit of Chriſt,doth 
it not more reſemble Chriſt then 
dead Crucifix, or a ſhape that ex- 
preſleth nothing but ſome ſuperfici. 
all lneaments ? I ſay more; Thatif 
one would abuſe this Picture, and ido- | 
latrize it, I would do by it as Hezekiah 

did by the brazen Serpent, 2 Kinz: 
18.14. 
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A notable difference betwixt one of th: 
figures which repreſented Chriſt, and 
thoſe that repreſented the Angels, Ani 
a conſideration upon the matter. 


In the Old Teſtament Chriſt was 
figured by the image of a Serpent {ct 
ypon a pole, without the Tabernacle, 

| In 
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in an open place : But the Angels 
were figured by the faces of men, ha- 


 ving wings, placed over the Ark it 


ſelf, in the molt holy of Holies. If 
we conſider theſe figures, and their 
placing, that of Chriſts was greatly 
inferiour unto that of the Angels : 
And if the true 1mage of Chriſt did 
conſiſt in outward lineaments, an hu- 
mane ſhape had been fitter there then 
that of a Serpent. 


Whence u it, that iu the Apocalyps, Feſus 
Chri# (being man) i decyphered one- 
ly in parabolicall Figures, rather then 
in the naturall form of his own body ? 


We ſee him appear with ſeven 
Stars 1n his right hand, and a two- 
edged Sword going forth of his 
mouth : . We ſee him clad with a robe 
dipt in blood, and mounted upon a 
white horſe : Wee ſee him in the 
ſhape of a Lamb ſlain, having ſeven 


eyes and {even horns. But we never 
lee 


(53) 
ſee him there, orin any other place 
of the holy Hiſtory, in the figure of 
his own naturall vilage- : To teach 
us, That we ought rather to ſeek 
him in the deſcription of his graces, 
then 1n the Idea of the feature of his 
vilage. 


What 's the reaſon, that among#6 all the 
wonders that God hath wrought, he nt- 
ver made an Image to ſpeak ? 


God hath ſhewed forth an infinite 
of Miracles of all forts, but never did 
he cauſe an Image to ſpeak. There 
were Cherubins within the Taber- 
nacle, and in the Temple, and God 
cauſed his voice to be heard from un- 
der the mercy-ſeat, over which theſe 
Statues were placed ; but wee read 
not that ever they ſpake word. The 
Son of God likewiſe never wrought 
any ſuch miracle, nor his Diſciples. 
God (without doubt ) would not that 
men ſhould have this pretence to co- 
lour their Idolatry. For if any p_ 

a 
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had ſpoken, they pt eaſily beleeved 
that there had been ſome divine ver- 
tue incloſed in ſuch a ſtatue. And 
that 's the reaſon the Divel did that 
which God would not : for he hath 
often ſpake in divers Idols, the bet- 
to oblige men to conſult with, and 
ſerve them. In the 13 of the Revelat. 
verſ, 15, this Myſtery is counted a- 
mongſt thoſe that the ſecond beaſt 
wrought , that he made an Image 
ſpeak. Beſides,although God ſhould 
have made any ſpeak, (as many ſup- 
poſe) yet ſhould it be no more ado- 
rablethen Balaams Als,it it were again 
in the world. 


Two ſorts of ſinners at which God mocks. 


All ſinners are worthy of Gods 
anger; but there are two are worthy 
of derifion, as well as his indignation : 
One is the proud ; the other, the Ido- 
later: and we read, that God.mocks 
at both. At the proud 3 Pſalm 2. Hee 
that finteth in the heavens ſhall laugh at 

5 them, 


(60) 
them, the Lord ſhall bave them in deriſuy, 
Eſa. 14. he jears the King of Babyloy, 
whoſe pride began to be followed 
with ruine. . It ſeems alſo, that God 
mock'd at the pretenſ1ons of our great 
Grand-father, when he ſaid, See, May 
# become as one of us. He mocks like. 
wiſe at the Idolaters, Superſtitious, 
and thoſe that reſort to W1zzards, 
So ſaid he to the Iſraelites, whom he 
had chaſtened for their Idolatries, 
Cry to the gods ye have choſen, that thiy 
may deliver you, Fudg. 10. 14. Fer.2.28, Nis 
So the Prophet Elijah laughing at the Ja 
Prophets of Baal, bid them cry very $o 
loud,that that Idol might hearthem. Þo 
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The admirable proportions that God holds F 
in the diſpenſation of hi judgements. |}. 


Here is a point marvellous dark, Þ 
and a. matter whoſe bottom it 15 11m7- Þ? 
poſlible to found. Our underſtand- Þ? 
ing cannot conceive why God cha- Þ-® 


{tcneth one more then another 3 why 
with 


(61) 
with ſuch a kinde of puniſhment ; 
why ſooner or later ; why in ſuch 
meaſure 5 why ſo Jong time, or ſo 
ſhort 3 and other reaſons of fuch di- 
verſities as therein are marked. Yet 


this Soveraign Wiſdom doth nothing 


that 1s not perfe&tly regular, al- 


though his operations ſeem to us ſo 
out of order. 


Sometime God looks to the nature 
and quality of the crime. When we 
arein affliction, it is not enough for 
usto know or ſay in general], that it 
is fallen upon us for ourfins : There 
are alwayes certain miſdeeds among(t 
others, that are the particular caule 
of fuch and ſuch judgements. So the 
Nations that God threatned by Amos, 
Chapt, 1. & 2, were guilty of many 
enormous (ins; but there was one a- 
mong(t the reſt 1n every of them for 
which they were condemned. D4a- 

aſcus, tor having broken Galaad with 
arrows of iron : Gaza and Tyre, for 
wing delivered over the Jews 1nto 
aptivity : Edomn, for having PRONE 

18 


” 
his Brother with the ſword : Mou, 
for having burned the bones of the 
King of Edom, &c. 
Sometimes God marks them that 
e the firſt example of evill, and 
EG them more harſhly : $0 7+ 
richo, becauſe it was the firſt Town 


thac ſhut the gates againſt Iſrac], was Þ 


expoſed unto unmercifulneſs : $0 
Amalek, for being the firſt that made 
war upon the people of God, was 
condemned to a finall deſtruction: 
So Nadab and Abihy,becaule they were 
the firſt breakers of the Ceremonial! 
Law, after the eſtabliſhment of A 
rons Prieſthood , were devoured by 
fire : So Ananias and Sapphira, the firlt 


that belied God in the beginnings of 


the Chriſtian Church, were miracu- 
louſly puniſhed. 

Sometimes God hath regard unto 
the number of fins; ſeldome doth he 
puniſh a man, or a people for one 
fault : When he adjudged the ſrae- 
lites, from twenty yeers old and up- 
ward, to die all in the vI_ 
that 
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that was by reaſon of a tenth Natio- 
nall fin that they had committed ; for 
God already complained that they 
had tempted him ten times, Numb, 14. 


| V,22», 


Sometimes God looks to the 'con- 
tinuance and meaſure of fins, and for- 
bears to puniſh them til they be come 
to a certain growth : He would not 
put Abraham into the poſlefſion of the 
promiſed Land, becauſe that the ini- 
quity of the Amorites was not yet ful, 
Gen.15.16. 

Sometime God hath an eye to 
ſome circumſtance that concerns the 
crime : For the forty dayes that the 
Iſraelites had imployed to diſcover 


| the Land of Cayaay, they were con- 


demned to an exile of forty yeers 1n 


| the Deſert, in deteſtation of their 


murmuring, Numb.14-34. For —_— 


| neglefted the Sabbath of the Land, 


which they ought to have ler reſt 
once every ſeven yeers, they were 
captives out of their Land ſeventy 
yeers, 2 Chron, 36.21. King _— 

or 


64 
for having preſumed to enter into the 
holy place, and there taking upon 
him to execute the Office which ap. 
pertained not but to the Prieſts, was 
ſtricken with a diſeaſe, the judgment 
whereof belonged onely unto the 
Priefts, wiz. a Leprofie : and was dri- 
ven not onely our of the Temple, but 
out of the ſociety of men. 

Sometime God imployes one evil 
doer to puniſh another, that hath 
committed the like offence. T here 
is even a fecret analogie and conveni- 
encie in ſuch judgements. The ver- 
pent had inticed man to deſpilc the 
fruits that God had given him, and 
had drawn him to covet one that God 
had forbidden him. The lfraelites 
deſpiſe the Manna, the ordinary tood 
that God had given them,and cov«ted 
the fruits of Egypt, that God had ta- 
ken from them. Their lin, like that 
of the Serpent, was puniſhed by the 
biting of ſerpents that were ſent 4- 
gainſt them, Numb.21.5,6. 

Sometime God practiſeth the law 
of 


(65) 

of retaliation, or otherwayes he 
ſends puniſhments anſwering the 
form or nature of the crime; we 
have an example in Ad;nibezek. 
Fud. 1.7. and infinite more both in 
$criptu- e and experience. 

Sometimes God looks upon the 
number of offenders, and of juti 
men, and on the proportions which 
he findes between the offences of 
theone, and vertues of the other : 
had there been ten juſt men in $c- 
dow, 1; had not been deſtroyed, 

Sometimes (1nners are handle. 
according to the meaſure ot know- 
ledge they have received ; by this 
rul- jJadgement begins ar the hule 
of God, and Feraſalew was de'troy- 
td before the Pagan Nations. 1 Pi 
4.17, Her.25.1%. vc: 

Sometimes God looks upon the 
perſons of our Anceftoirs trom 
whom he takes occalion to punith 
the children,chictly when they fil up 
the meaſure of their Fathers, AM 5: 
$4. 22. 


wk. 
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rinally, though God puniſheth 
1181; }ICTS, y ot he puniſherh them ot 
AL iv E5 For chetg (19s, but {omer! ines 
tor other caule: : tha 9.2,3- 


of wh m ave deſcended thoſe Nation, 
that 20 aked ? 


Ir. is known there be many Nat! 
C343S aTNE "Ng whom nakednels is ac- 
counted no di{grace, a great paitof F 
the Inhabitants of Aris, and the Þþ 
Natives of the Welt- Indies walk Þ} 
without any other Covering then 
thor +Kins, and It 1s remarkab!: 
that the people there, (at leaſt th: 
Africans) arc come of Cham , one 
ot Noahs tnieeu Sons, For the Tavſeo 
ry of Gencſis chap. 10, delcribi:: f 
peopitng of the Wor!ld ſhortly aite! 
the Flood, makes tt appear that 
Poltert:y of Chan did for the moltf 
part ſettle them(ſelves in Ecypt . To 
6:4, and other rag Co 
tries, whence doubtlets t a F If ef 
themſelves thron;zzh all thy \ conti 


0 
nent of Afric, and the adjoining T- 
{lands,and at laſt moved Weſtward : 
the bruriſh behaviour that 1s found 
at this day among theſe Nations, 
void of all ſhame, feems to have 
continued among them as a mark of 
their Grand-fathers impudence, 
who diſcovered his fathers naked- 
neſs: Gen.9.22. and this 1s wonder- 
- | ful, that after ſo mary ages, ſuch 
| | multicudes of people do yet expreſs 
© | the turpitude of an Ancetter remo- 
i | ved io many degrees. 


2 The number of Generations named in 
this Promije. 


| Many brethren are accounted but 
1} for one Generation, becauſe they 
Fare all within one degree of deſcent; 
"*Flothe 12. fons of Zacob together were 
0Þbut one Generation, and which 1s re- 
Lyparkable the 12%. born after the de- 
ut" Yuge : tor in the Genealogy of Gods 
:-«Fcople we finde after 4rphaxad (the 
:2t'ſrit that was born from the Flood) 
1c F 2 :2,Gene- 
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12, Generations, tall the 12. ſons f 
Ingeb : to wit. 1. Arpbaxad. 2. Scel. 
3. Hcber. 4. Peleg. 5. Rebw. 6. Serve. 
7. Nacw.. &. Thers. 9. Abraham 
LO. Iſacc. 11: Iacch. 12, the twelve 
Patriarchs.viz. Rubin,Simeon,&c. 
Now taking the Generations in 
this ſenſe,and.reckoning them for ( 
wangy es., we finde, that tron 
the Creation till this preſent time 
there have not been a thouſand Ge. 
nerations as yet , and indeed it is 
impoſſible there ſhould have been 
ſo many : For though every man 
that hath been ſince the Creation, 
ſhould have been a father at the ag: 
of ten years, in a continual ſucceſil 
on, yet there capnot be (ix hundred 
Generations, compleat ſeeing the 
World hath not laſted fix thoulaud 
_ yet: but: indeed the num: 
of Generations frnce Adam is (ul 
from a thouſand, Jeſus Chriſt, who | 
was. born a little before the four 
thouſand-year- of the World , #3 


but the ſeventy fift Generation trom 
Alan 
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Adam; as may be ſeen in his Genea- 
logy 3 Luke 3. 23, &c. by all whieh 
we may judge that the race from 
Adam will never reach til] the 
thouſand Generation , or elſe the 
World muſt neceffarily continue 
longer then hi:herto it hath done, 
which is again(t all probability. 

But why then is it that God pro- 
miſeth to ſhew mercy unto the 
thouſand Generation, ſeeing that 
hath not yet been, nor (likely) ſhall 
ever be 2 The meaning 1s, that 
though the race of the faicbful 
ſhould extend it ſelf to the thouſand 
Generation , yet Gods mercies 
would extend it ſelf as far, 


Strange Exmples of divers Subjeits, in 
which God hath manifeſted buh hs 
Mercy and Inſt: ce. 


God hath ſhew in both theſe at- 


tributes of his joyntly, and yer ſe- 


erally, at the ſame time, and in the 
ne reſpet. They have been diſ- 
F 3 played 
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(70) 
played in heaven in Adams Family 
in the Ark; in Abrahams Ten: 
in that of ſac; in the Kingdom «f 
Iſrael ; among the Apoſtles; andin 
the puniſhment of evil doers in eve- 
ry one of theſe places God hath mz. 
nifeſted notable examples, both of 
his juſtice and mercy : in heaven 
the good Angels were elected, and 
the evil ſpirits driven thence ; [r 
Adams Family , we have Abe! and 
Cain ; God regarded the Ob/ation 
of the one, and rejected that ofthe 
other , in Noahs Family we have 
Shem and Cham, the one is blc{led, 
the other accurlſed ; in the houſe of 
Abraham we finde Iſaac and 1/hmatl: 
Gal. 4. the one the child of promile. 
the other after the fleſh; in that «! 
Tſaac we have Iacob and Eſas, the 0 t 
beloved of God, the other hat: 0! 
him » HAMONgY tie Kings of I{-atl 


there are David and Saul; the on 


7] 
vi 


according io Gods heart, the oth] 1c 
rejetted by God ; amorg the 4\roſtt 
ftles St. Peter and Indas ;, the one vi: ſt; 


" | 
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received into mercy, the other pe- 
; | riſhedin deſpair; onthe very C:c's 
f | the two We that were cnuicit, 
| ed with Chriſt, ore ct thu obs 34- 
- | cdgrace, the ovhes Gred fn am: pe 
. | tence; the likewe read iri the 
| bleof the Pub)ican and Fa: 

the Temple, the one rein 

his houſe juſtified, the wh 
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G 

1 | leftin his pride; {fo mn theft ge 
Q twoſhali bein the fame bod, he Ts 
1 | ſhall be received, 2nd the «1? th 7 a 
| teforlaken, 7 
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f cular care of the Patr's wo chi 

: thiir children , even of hf 1/4) 
J were wicked. ard at chi diy frm & 
t ro ſuch addreſſes as brain (1 44 10 
e them ? 

N 

fl Sure'y the ſame aff: tion t.at 


YL ! 


was in Huan, When fhc th on ticher 
Þ fon would die, may vbct | divers o- 
2K ther mothers. I Wie notwith. 
:} franding God wall fond x o Angels to 
g y 4 athnrs 


2 
allure their Wh os lives, or their 
{uture proſperity;Gey. 21.15.&c.ma- 
ny women allo may be paired with 
Rebecca, when they carry twins as ſhe 
41d, and yet God will not ſend them 
an Oracle to let them know what 
ſhall befal their children, Ges. 25. 
22, Now among divers reaſons uf 
this extraordinary care which God 
had towards theſe perſons we muſi 
know, that in them were compre- 
hended whole Nations, which Ke- 
becca bore in her womb; Gem. 25.23 
we muſtnot think it then ftrange 
for God to teftifie a particular care 
of thaſe whom he had appointed tc 
be the fathers of Nations : Belide*, 
thoſe twins muſt be conſidered in a- 
nother quality, to wit, as God 
would make them examovles and 
types of the great miſtery of Fl<ct!- 
on and reprobation, as the A poitic 
theweth, Rem.g. v.io.fc. So Hags! 
and Iſmal were marked by the hand 
of God to be figures of another 
Myſtery handled by the fame Apc- 


[+ t 
te, 
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(73). 

ſtle, G41.4-24. the nativity and con- 
ditions of theſe perſons, and molt 
of the ations which ſeemed con- 
temptible and ridiculous, were full 
of myſteries, for which caute God 


did extraordinarily preſerve and 
ouide them, 


Why God ſpent but (ix daies in Creating 
the Wor id, and empleyed ſeven t0 over- 
throw the walls of Jerico ? 


This City which was the firft the 
Iſraelites took in after their paſting o- 
ver lorday, was delivered ts them 
without ſtroke- The walls whereof 
were beaten down, not by Engines, 
nor overthrown by ſpringing of 
Mines, but onely by the preſence of 
the Ark of God, acccmpanied with 
(even Prieſts ſounding Trumpets of 
Rams horns, and compaſling the 
City , by which means the whole 
walls fell down : But this proceſſt- 
on continued ſeven daies; for firſt 
they went about 7y/cs for the _ 

(9 
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of fix dates, every day once; afte; 
this on the ſeventh day the Town 
was encompaſled ſeven times ; and 
at the ſeventh time, when tle horn: 
ſounded, and the people pave : 
ſhout for j joy, the whole circuit of 
the walls fell down, 1{o thr 
Town was wholly diſmantled 
ſhaa's. 

Now among the moſt rematal 

paſſages of this overthrow, it » 
be wondered, why God, w tho 
moment with the breath 
mouth can beat do. n the {trons 
rampers and fortiiicatiuns, v0! 
imploy lo many dates, and tol 
train of relvermed formalit: e: 
fore the demolition of this n | 
and withall why this was not «4 
t1]] the ſeventh day, where 
whole world was fini{hod | 
fpace of fix daies, IMui: 
more !fime to Oeftron one 
then tomake tie 2 le $ 
n this example, as it !tfinite mn. 
God would ſhew thit his han 


a 


10WET In demotliang, ther 3t eftg- 
bliſhing in GG. Facing the 1: © Ns 
work , then in forme 55 £5: 7 ateſt 
thereof : ad fo the his ii Gice 
reacheth no farcher' then +1; chard 
or fourth Generatin, whe £45 bis 
mercy 15 extengud to the thoumiang 
Generation. 
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The I I, CommanDwment. 


Thou ſÞalt not take the Name of 
the Lord, 8c. 


Why God proneunceth the ſame wor! 
twice 10 the ſame purpoſe, againſt id! 
oathes ? 


VYE-- finde that when God 
{peaks to man he ſometimes 
doubleth his words. In mens 
ſpeeches thoſe repetitions ſerve 0n- 
ly tomake the diſcourſe more <cn- 
phatical, or to make a preater 1im- 
preſlion on the minde and memory 
of the hearer : but in Gods language 
they are of another importance : 
when God uttereth one and the 
ſame ſpeech twice, as it were with 
onecontinued threed, he ſhewet! 


it is irrevocable, ard no wates t0 
he 


(76) 
be altered, We know that ſome- 
times God hath repealed, and 
annihilated his declaratory ſenten- 
ces, as that which was uttered a- 
gaiaſt Nimivie, which he threatned 
after 40.daies to deſtroy, yet he ſpa- 
red her a long time after this : but 
when God uttereth a ſpeech twice 
together, he never revokes it : The 
Pſalm: willing to expreſs the im- 
mutable ſtability of an Oracle : 
ſaith : God hath ſpoken wice, 1 have 
beard the ſame twice, Plal.62.12. that 
miraculuus writing containing the 
ruine of Balthazer and his Kingdom, 
began with Mere, Mene, it « numbred, 
it snumbred;, as if it would fay, the 
reckoning is perfeed, nothing re- 
mains to be accounted for, Dan. 5. 
5, We read alſo that ſometimes 
God haviiig expreſſed the ſame 
thing, by ts o different repreſenta- 
tions ; this doubling thereof did 
lignihe that the decree Was irrevo* 
cable, Pharach's two diſtin dreams 
were but one thing in ſubſtances; 
for 


(77) 


for the Kirie 1n the one, and th: 


Ezrs of corn in the other, did fiont- 
fic the ſame thing, notwithſtanding 
- this repetition of the ſame matter, 
athough expretled under ditferent 
Hours, made Fofephb lay,that where 
as the dream was doubled twice, the 
thing was cſ{tabliſhed by God, Ge. 
41.32, 

Now it ſeems that Chriſt hath 
touched the ſame Myſtery, when he 
commands that our ſpeech {hould 
be yez, yea, nay, nay, Mat. 5. 37. 
asif he would i 1nJoyn us to be con- 
rene wiitha double afhrmarion , ©! 
2 double negation, in liew of ſuper- 
fingus oaths, as being ſufficient to 
expreſs the {ability oft our ſpeeches. 
atter the example of Almighty _—_ : 
who never repeals what he | 
EWICC DIONRUUNCEd together, 


Althouth 
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(75) 


Although in ſome things God hath diſpen- 
{ed with his law, yet he hath never diſ- 
penſed with faith , alſo of the ſtability 
of Gods oathes. 


Againſt the General Law, God 
commanded 4brahamrs to kill his own 
ſon, againſt the ſame Law God aus» 
thoriled rhe 7ſraelites to retain the 
jewels and Garments which they 
borrowed of the Egyptians, Exod. 12. 
25,36. but henever commanded or 
permitted , ether to ſpeak or be. 
leevea falſhood,chietly in Religion, 
the Commandments which forbad 
him are undiſpenſable, and theſe 
trauds which they call pious, are 
the more ©:iminal , for there is no 
thing more repugnant to Religion, 
then to ſupport ker with lies, 25 it 
isalloa horrid thing to violate faith 
under the ſhaddow ef faith. that 1s 
'olay of Religion, 

In brief , 1t any hath power and 
lthority to diſpence with an oath. 

ſurely 


ſurely it is God, but this he never 
did, for when he {wares a thing, he 
never revokes it : The Lord hat} 
ſworn and will not repent : if therc 
God never diſpenſe with an oath. 
why ſhould any man dare to tak 
upon him this power of diſpenlati 
on either in himſelf or towards « 

thers. 


(31) 
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The I VV. Commanonewr. 


Remember the Sabbath 


aay, XC. 
hy God never wrowght awy miracle 2 
the $abiath dzy, befare the C873, 
of Chriſt, 

H E O'd Teilament i; full ©£ 

Mirac!e:, GiVers vwhcreot War 
done JInO!Nn ot tne LP? atilarci SiDNE | 
inthe deſ{art . tn the land of [{r4 
wdeven in -q In of Bazy- 
WE yer we CO NAT rea art ary 
of them counted ——_—_ DON £36 

vbbath day : 5 OUT on te conti? V 
ve finde thar the mirac F th 
lanna © ch l:iſcea forty years, vas 
iterrapted and T 
roar py LOY the food Vs (hint) { iv 
x firſt dates Of th | 
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(82) 
the ſeventh, ſo that upon that day 
«his miracle failed : It is true. that 
the conſequences and effects of ; 
miracle hath ſometimes paſlled on 
the Sabbath ; as the faſtings of x. 
ſes and Bliah which lafted forty 
dates, 1n which time there wer: 
many Sabbaths , but this long ab. 
itinence, was onelv the effect of a 
ſupernatural veriue which God had 
beſtowed on them , {ow this pitt in 
which conſiſted the miracle , wa: 
not found to be civen on the Sab. 
bath day; otherwiſe in al] prob v1 
lity, the ſacred Hiftory Wow 
have ontted this circumſta 

brief, *'tis impoſſible to +11 
underthe OId Teftam: tc y 

cle hath been wrought or * +: 
bath ©2y, whereas rhe new 1? 
me:t © vierveth chat this day w.. 14 


mous for mzvy miracies, It +/, 
or Elijah, or any of the Pro: 
had done any miracle upon the 
bath , the Phariſees hzd »: 
boldly condemned the Son of + 


P 


} 


(8 
for violating the Sabbath, ſeeing he 
wrought miracles on that day; and 
he had not failed 1n this point to 
have produced examples, if there 
had been any ; but he indeed was 
the firſt that cver did any miracle on 
the Sabbath. 

This then that ſeemed to ſerve as 
a pretext for their reproof of 
Chriſt, was rather a means to ob- 
lige them to admire him ſo much 
themore; fog this was an extraor- 
dinary miracle, and a marke of dig- 
nity far ſurpaſiing that of all the 
Prophets, by making that to be ſeen 
which none of them ever did ; v7, 
To produce miracles on the Sabbath 
day; Ina word, this was one of the 
prerogatives which God had reſer- 
ved for his Son, and one of the 
works by which God would have it 
known , that he was Lord of the 
Sabbath, Mar.12.8. To this I wil! 
add the enſuing obſervation. 


Q 2 Sever 


(54) 


Seven Sabbath dirs which Chriſt hone 
red by his miracles. 


I will not ſpeak of that which | 
known toall; namely , that wit 
out reckoning the Sabbath of ever! 
ſeventh day, there were beſides! 
ven dates yearly, in divers ſeal; 
on which a'l iervile work was to | 
bid by the Law, theſe were the (ir 
and laſt of the feaſt of unleaver- 
ed bread, that of the firſt fruit 
that of the feaſt of Trumpets, th: 
firſt and eighth of the feaſt of 1- F c 
bernacles, and that of Expiatt- Þ { 
on : all theſe univerſary daics 2! 
mentioned in the 23. chapters ot | v 
Leviticus ; weknow allo that inthe] * 
teaſts of Eaſter and Pentecei: thcrc 


' 


were ſeven dates of reſt. V6 
But as the actions and {uttering Þ th 

of Chriſt are the perfection 0 | 2 

thoſe things which are contain: Q 11 

the Old Teſtament, this {eems !” Ftil 


me worthy of admiration, t'3* Yce1 


(55 
zmong the Sabbath dates which onr 
Saviour honuured whileſt he con- 


verſed In this world, the Hiſtory of 


the Golpel hath marked out ſeven, 
which Chriſt made famous by mira- 
cles; I will {-c them down accor- 
ding to the order of time, in which 
lhey te!! out, 

The firſt of theſe ſeven daics cf 
Sabbth was fanGtificd by the cure cf 
a Demoniac. of St, Fater's matker in 
aw, and of ſome other jinfi;m yer- 
lons, Mat.1.21. ikea 31. 

The tecond DY 4 V. ondertu! cure 
of the Paralttic, who had becn G1. 
leaſed thirty Eight Je ars,F0u.7. 

The third by the healin; 4009! ht 
who had a whitherd hard, Lake 
£6. 

The tourth by nc curin oF OTF Gt-« 
vers fick perions, notwithſtanding 
tne incredu! ny or the Galiicans 
Mark 6.1, 

The fiit by an unheard of miracle 
ilthen; a man born blind, who re- 
(ved his ſight, Fohw 5. 
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(56) 

The ſixth by another ſtrange mi: 
racle of a woman that was bowel 
downward eighteen years, and cu- 
red of this infirmity, Luke 12,1- 

The ſeventh by the cure of ar 
Hydropic, Zake 14.1. 

So1n Chriſt we have the accom. 
pliſhment of the Sabbath, ſanctif;d 
by thoſe actions, which before were 
never ſeen upon that day. 


In what things our Saviour & to he inn 


tated. 


God doth binde us to the b(cr- 
vation of the Sabbath by his own 
example, becauſe he reſted hint 
on that day : but muſt we immitate 
God in all his aCtions ; there be ver- 
tunes In him which we cannot 1mml- 
tate without fin or madnels : to 
Immitate his power, were not a ver- 
tue, but an 1nſufferable pride . as 
that of Salmomius, or the King ©! 
Tyre, Ezek.23.2. They that endea- 
vour to faſt forty daies after the 

| example 
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(37) 

example of the SE of God, ought 
toconlider that this faſt was one of 
the effects of his power , which we 
ought toadmire, for we cannot i- 
Titate It : and here let us obſerve, 
that among all the perfe&tions in 
God, there is not any one of chem 
propoſed for our imitation, bur his 
goodneſs ; he never commanded us 
to follow his example, but in this 
one vertue; Be yeholy, as Tam holy ; 
Be merciful , as your Heavenly Father 
i merciful , Be perfect (to wit, in 
goodnels ) 4s your Fathir « perfo(t , 
Lev. 11. Luke6, Matth.5 anc 5, $0 
the ſandification of the 8 .bbath 
conſiſteth chiefly 1n the action of 
goodneſs and holineſs, 


Whence it « that in the Hiſtory of the 
New Teſtament , we do 10t read that 
ever the S2dduces appeared 5% the 
Sabbath day ? 


| There is nothing more trequent 
1n the Goſpel, then the proceedings 
of 
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(88) 


of the Phariſees, chicfiy on the $4). 
batt daies : for on that day they 515 
{eenin the Temple, in the Syn. 

c0gues, Ever in the fields, M 1t. 12. 
1.7. on that diy they are hoard to 


cenſure the Works of the X | 
God. John 9.14 15. Luke 6 7. On 
that day they, viiiteq and feaki ( 
each other, Dui 14.1 Pe: Þut for 


« 
! = TR. BR We 
tie Seamuies that Otner 
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the ſacred Hiftory makes nO! 
on of them, wacnit ſpears. 
thi: that paſlton the Sib t 
i: relates what they ſpoke <1 
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compatible with the Sabbath, which 
the Phariſees were wont to do ; ons 
_ Is {travp< inthe whole Hi: 

y of the Goipcl. Wwe do not 
x t the $447 acts WeEIEe CV 
inthe Icmplc or v7 nN* 

Now to kno! x the 
ve muſt preſuppoſe. 11:; 
ſome have 94 TROY ” Out of $12 Raj 
bins, that the S:ddxcr; Þ'd tmong 
other of thr errors, tf *% thai T 
27a5s rot lawis ro go out of their 
houſzs on *:; | > Ins '" :1\ 13to9 any 


| y x s #4 ” . - . - * 4 : 
Fiace WRatiot vir: ihis 0Ptton was 
, 4 * yu 4 | F wo _ "y Pk. 
grounded on 4 talle expoſition of 


RT. ; 
that pallage in the Law , which or- 
B.. , ge 'S. . 
dained that n Ioulsc co out cf 
his houte 03 te fevent}:; guy. | x44. 
pry 1 # . : 

I6, 29. I be $47 471615 Iterred vroon 
this, that 17 an arc but {rep out 
from thed GOO 's Or dias [ UULC OT rat 
diy, hebrekethe Sabbath : The 
Pp iſees on 'e 'tner [5:6 proved 


2t pon tie 7 div. they were 
bound to repair to the Temple and 
SYragoxucs ; bccauſe God com- 
manded 


90) 


manded that on the Sabbath day the 


people ſhould aſſemble together, 
Levit. 23.3, Yet notwithſtanding. 
the Sa4duces upon that day wou!d 
not go out of their houſes ; whence 
it ts that in all the ſacred Story, we 
do not finde that ever they ſheived 
themielves on the Sabbath day. 

Ta brief, under pretence of ob 
ſerving punctual y the Sabbath, thy 
profaned it impudentiy , in an irre- 
ligious idleneſs, and impious Hyp: 

. Criſte. 


Why the Lw uſeth ſuch an excellent (4- 
ject. viz. God's Reſt, 45 4 reaſon fer 
the beaſts to reſt ? 


The fame reaſon why God will 
have man to reſt on the ſeventh day, 
obligeth him to ſuffer his ox and his 
alle, ad all his cattle to reſt then: 
viz. becen{e upon that day God 
reſted ; but why will Almighty God 
bring his own example, as a reaſon 
for the reſt of beaſts, a ſubject 10 
mean ! 


(91) 

mean ? Indeed humanity may in- 
duce us to glve reſt to the poor 
beaſts that travel for us ; but doerh 
this baſe ſubject of the beaſts reſt, 
deſerve fo noble and excellent a rca- 

ſon, as the reſt of God himſelf ? 
We muſt obſerve here, one 
threed of the Lawgivers wiſdom. 
The Law of God contains many 
points, which woulghe contempt1- 
ble, becauſe of thtir meanneſs, it 
there were not {ome provition P. 
gainſt this:now to prevent this ſligh- 
ting of them , God hath authoriied 
them by the higheſt r-:ſ{ons that can 
be, by rhe levereſt comminations 2- 
ga1in{crhoſe that infringe them, and 
by the richeſt promiles to thoſe that 
oblerve them : this is the reaſon 
why ſuch grievous puniſhments are 
let down againſt him that ſhall taſte 
leavened bread within the ſeven 
dates of Faſter; this is rhe reaſon 
why that he who findes a birds neſt 
muſt content himſelf with the 
young ones, and let the dam fly 
away. 


92) 
away , hath the promiſe of length 
of dates, which 1s the fame that i; 
annexed to one of rhe great Com. 
mandinents of the Law, for thoſ: 
who hoaonr their Father and Mo. 
ther, Deut.22. 6,7. This 1s the rc. 


- 


{on ny God forbids the eating of 
the ileln of creeping things, and 


p2cks this probtbition with a reaſon 
cakes: tr13; Fs own example , 57 44 
1hh) "oly, vccatiſe 1 amt holy. + v, 

i bis 15 allo the caule why 


; % | oy "al |} þ1- y £.4 \ : 
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ror of fo men a fubj<ct.1 the moe 
cunfidtrable, tn that 1t 1s ann 
tvyinck an high and excellent wat 
rcEr, co wit, tie reſt that God took 
after tne Crcation. 


Why ro:e of the Head have been ra (: 
the Sabb.1h a 5 E 


In my obſervations on the Crec, 
upenthe Articies of Chriſts Ke£'ur- 


rein, 


m pe” 


reqtion, I promiſed to handle this 
queſtion : I muſt firſt then verife 
the Hypothetis. I ſay that on the 
Sabbath day our Saviour cured ma- 
ny diſeaſes, but never upon that 
day raiſed any that were dead , nei- 
ther in the Old nor New Teſtament 
do we read of any {uch reſuſcitation 
upon that day. Nor tne Sunaimtes 
ſon, that was ratied by E!zha, for 
the Hiſtory ſatth exprelly , that it 
was not the Sabbath day, and the 
journey of Z:ſha and Foun which 
they made, to rai'ethe dead child, 
was againſt the cit "of this Ga he 

2 Kines 4. 23. ec. neither he who 
was laid in the orave of the ſame 
Prophet , nor the ſons of the!Wi- 
dow of Nain, which were carrying 
to be boried. for they raiſed them 
there when they werttointet tem: 
now the fanctity of the Sabbath Ce- 
barred _ m trom burying on that 
day, 2 Kine; 13-21. Lnke7.15. Nor 
La\ar us (? - Bri for when he was 
. | ratled, many ws WETYE COME to his 
orave, 
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(94) 


grave, which the holineſs 
the Sabbath would not have per. 
mitted. Thoſe pious women who 
had prepared ſpices to embaln 
our Saviour's body, being pre: 
vented by the Sabbath, reſted al 

that day, and went not to the $e. 
pulchre til] the next morning, which 
was the 3 day after his death : not 
that thoſe were raiſed with Chriſt, 
and appeared in the holy City , for 
theſe miracles fell not out, till the 
day after the Sabbath - not the I 
daughter of airs, nor Tabitha for ? 
then they were raiſed, when thei 
Friends were performing their 
Funeral Ceremonies for them 

Now theſe actions, ſuch as are the 
burying of their dead, the waſhing 
and embalming of them , yea, the 
entring into an houſe where a dead 


? 
corps lay, all theſe were prohibirec : 
on the Sabbath, as being incom! Att " 


ble with its ſanctity, Matth.g2.3.c| © 
As 9. 37. Not the Widow of S4-Þ| 
repta's fon, whole reſurrection | 
men- 


(9 


mentioned without naming the day, 
which had not been omitted, if it 
had been on the Sabbath 3 not Zury- 
chus, who was railed by St. Pay, for 
this wason the firſt day of the week, 
the Sabbath being already paft, and 
here it 1s remarkable,that this young 
man, the Jaſt of thoſe that were 
raiſed , recovered lite the ſame day 
that Chriſt retuined from the dead. 
viz. on the Sunday. 

Now why God never raiſed any 
on the Sabbath day , two reaſons 
may be v1ven. 

The ficſt 1s, becauſe Chriſt him- 
{clf, who1s the firſt born among the 
dead , and the chief of thoſe rhat 
were raiſcd, was not reſuſcitated on 
the Sabba:h, but he ſuffered this day 
to pals before he would come out of 
his grave 5 befides, ( as I obſerved 
on the Creed ) Chriſt was not rattled 
on the Sabbath to ſhew the union 
between him and others that were 
raiſed, of all which, none received 
lite this day. 


The 
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The other reafon may be this, 
viz, This lite 1s atime of trave], 
and: the Sabbath was the time of 
reſt, the wiſdom of God would not 
that on the day which was ordained 
for the repoſe and reſt of the living, 
the dead ſhould be taken from their 
eaſe, and called back again to tra. 
vel. 


v "x 2X £& . red od 
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a 


The V. Commanpmenrt. 


Homonr thy Father and thy Mo- 
ther, & Co 


Wherce comes it as they ſay comminly, 
That Love and Afﬀettion uſeth to de» 
ſcend:Difference between Fatth & Cha- 


rity: The words of Mal. 4.5.diſcuſſed. 
V FE know why God the Law- 

/ Y giver hath ordained the du- 
ties of Children towards their Fa- 
thers, but hath not expreſſed the 
duty of Fathers towards their Chil- 
dren; the reaſon is, becauſe the af- 
tegtions of Parents towards their 
Children is naturally greater, and 
needs fewer incitements then that 
of Children rowards their Parents ; 
bis is the meaning of that common 


aying 3 that the Parents affeCtion 
de- 


(9) 

deſcends towards the Children, but 
the love of Children towards their 
Parents doth not ſo eaſily aſcend. 

Now-we demand, how comes it 
that love rather deſcends then 
aſcends ? The reaſon is, becauſe 
Love had its beginning in Heaven, 
God is the firſt that loved. I ſay 
Love had its original in Heaven, 
and came down into the Earth ; and 
in this it differs from Faith , which 
had its beginning on Earth, and ter- 
minates in Heaven, By a ſecret 10- 
ſtint and natural affefion, which 1s 
found in paternity, imitates that of 
God, which 1s Father of all, and 
who loved us before we loved him; 
as in affection the Father prevents 
the Child, ſo the Love of God to. 


wards us, doth infinitely ſurpaſs}. 


that which we bear towards him. 
The Prophet in that paſſage whic 


diſagreeing Families, ſaith, Tha 
the heart of the Fathers ſhall be conver 


0 


S—_ , {peaking of the reuniting 
O 


+ 
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red tewards their Children, and the half þ 


99 | | 
-of 3he Children towards their Fathers. 
In the order of theſe words, the 


converſion of the Father towards 


the Child proceeds the converſion 
of the Child towards the Father ; 
for we muſt preſuppoſe, that as the 
Paternal affection is the firſt and 
ſtrongeſt, ſo the heart of the Fa- 
ther is more eaſily reconciled, and 
fooner appeaſed then that of the 
Child. 


Why the Law expreſſeth the Childrens ds- 
ty to Parents by the word Honour, r4- 
ther then by 1h: word Love. 


Surely the Honour which is com- 
manded to be rendred to them , do- 
e&thnot exclude the Love which is 


dueto them.: But whereas. unrea- 


ſonable Creatures Love their little 


ones, and are beloved of them : 
© The Lawgiver wills that this natu- 


ral affetion, which ought to be in 


Man , ſhould be cloathed with a 


tore noble quality, then that which 
H 2 is 
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is found among beaſts ; for theſe are 
capable of natural affe&ions, but 
man alone is capable of Honour; as 
well tro give Honour, as to receive 
it, 

Another reaſon why this Com- 
mandment ſpeaks of Honour rather 
then of Love, in ſome regard a man 
owes more affection to his wife and 
children, then to his father and mo. 
ther , for he muſt forſake father and 
mother, and cleave to his wife, but 
in matter of Honour, the Parents 
have alwaies the preheminence ; in 
our affections many times they have 
the ſecond place, but in Honour 
_ reverence they ſhould ſtill be 

rſf. 


Wherefore the Law commanded Children 
to fear thoſe that lronght th:m into the 
world , namely, the Mother before the 
Father. 


The Decalogue ſaith , Honor 11] 
Father and thy Mother ; but in the 15.) 


oth 
k 
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of Leviticus ver.3. it is ſaid that e- 
very one ſhould fear his Mother and 
his Father ; here the Mother is firſt 
named : We muſt obſerve that in 
this paſſage the Law. giver ſpeaks 
of the fear which the children ſhould 
have towards thoſe that are the Au- 
thors of their Generation, The 
love which they carry to the child, 
cauſes ſometimes that ke fears them 
not, therefore God commands him 
to fear them. Now becauſe the 
Mother hath the greateſt part of this 
natural affetion towards the child, 
and conſequently is leſs feared ; 
God hath 1nforced this obligation 
of the child towards the Mother, 
naming her firſt , before the Father 
In this commandment, which in- 
joyneth to fear them both : So this 
duty towards the Mother, being 
more ſubject to be infringed, 1s 
made ſo much conſiderable, in that 


J is put in the firſt place. 


H 2 The 
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The Promiſe annexed to the 
fife Commandment. 


Examples , of that propertion which « 
found ſometimes between good work;, 


and the recompence which they receive 
in ths life. 


T 1s well known why God in thi; 
Commandment, hath rather pro- 
miſed life, then any other bi:ſling, 
From our Parents we have received 
cur life, hence it is that life is pro- 
miſed to him, that ſhall Honour 


thoſe of whom he hath received it; | 
for as the puniſhment ſometiine an- | 
{wers the offence, by the Law of 
retaliation, even ſo many times God! 


z7emunerates a gocd work, by fom: 


favour anſwering the ſame 1 forme! 
fmilitude : So Abraham offered 11s! 
onely ſon, and God promiſed 1! 
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thouſands of children , Gey, 22: 16, 
17. So Facob , who had fed Joſeph 
by the ſpace of ſeventeen yeers, 
was reciprocally fed by Foſeph in E= 
eyp# the ſpace of ſeventeen yeers : 
So Abrabam and Lit for their Hoſpi- 
tality to men, had the honour to 
entertain Angels : So Rachab having 
preſerved the Spies in her houſe, 
was her felf preſerved with her 
houſe : So the houſe of 0bed Edom 
was bleſſed for having received the 
Ark of God : ſo Ezechias having rai- 
ned 14 years religiouſly , received 
trom God an additicn of fiftee 
years, a tearm longer then the for- 
mer : So Dazzel and his fellowes re- 
fuſing to delile themſelves with the 
King of Baby/ons meat, though they 
were fed onely with pulſe and wa- 
ter, yet they fared betrer then thoſe 
that were fed with the Kings allow- 
ance : So ſhe that was blamed for 
pouring out a precious ointment on 


:F our Sayiours head, 1s praiſed at this 


'F day, where ever the Goſpel is 
H 4 preached : 


(104 
preached : So many for humbling 
themſelves have been exalted. 'lt; 
true we finde not alwayes this pro- 
portion between the work and the 
reward : but though God doth not 
ſtill pay in the ſame kind, yet hc 
gives that which 1s equivalent, yea, 
infinitely better ; if he doth not be: 
{tow long life upon Earth, he gives 
that which is eternal in Heaver, 
Now why he gives to ſome a lon- 
ger, to others a ſhorter life, there 
be other reaſons. but ſecret, I wil 
obſerve ſome examp]- 


Why fifteen years were adaia $3 ihe life 1) 
Ezechias. 


He that CON 11d {ce ee Partic nlp 
cauſes why Ged abridges an! ! Pt 2 


longs our life till ſuck a min of 


time, will fade the eitccts of 4 11” 
vailous diipenfation, IT he number 
of the yeals of the P3 £11; archs, 213G 


many ochers famous in the Old Tc- 


itament, 15 full of ſuch My{terics, 
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take one Which is notable. We 
know that God having cauſed the 
ſentence of death to be pronounced 
againſt Zzechias, did notwithſtan- 
ding add fifteen yeers to his lite : 
The common ſort , who ſee no far- 
ther then the ſuperficies of the Hi- 
ſtory, perceive not of what impor- 
tance,this tearm of years was, which 
God beſtowed on this Prince ; this 
number of years ws figntficative, 
and carrieth a meaning that reach- 
«th far, 

We mult obſerve that a little be- 
fore EJechias {icknets, the Kingdom 
of Tuds was drauing towards its 
end; 1t had been invaded by the 
Allyrians, and a+ yet ſtood 1n aw of 
taem ; for this cauſe God promiſeth 
to Ezechias, not onely the pi olonga- 
tion of his life , but alſo the conti- 
nuance of his Kingdom ; for at the 
ame time that he aflured his life for 
hiteen years, he added, that he 
vould deliver him from the hands of 
the Aſſyrians, and would defend 
| Tzruſalens 
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Teruſalem the capital City 3 ſo the 
fifteen years that were promiſed tg 
EXechias did exprels alſo the conti. 
nuance and eſtabliſhment of his 
Kingdom. 

We muſt obſerve then that Z7e. 
chizs was the fifteenth King that 
raigned in 7udea, in which the true 
religion was preſerved , for from 
Sawl, who was the firſt King, till 
EFechias incluſively are reckoned 
fifteen Kings of 1494; to wit, 1.Saul, 
2. David. 3. Salomon. 4. Roboam, who 
was forſaken by the twelve Tribes, 
and retained onely that of Ida, with 
a part of Zezjamin, 5. Abija. 6.A4ſ4. 


7. Toſophat. 3. Toram. 9. CAchaliah, | 


otherwales cailed Hs7i449, whom his 
mother Aibs/ia followed, but be- 
caule ſhe uſurped the Kingdom, her 
unlawful ragin is not counted 2: 
mong the true Kings. 10. 04. 1t. 
Amiziah. 12. Hazavia. I 3. Iatham. 1 4 
Achax, 15. Eztchias. 


As then the raign of Fzechjas was! 


the fifteenth in orjer of ſucceition,? 
{' 
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ſo God would pive him fifteen 
years, including as it were in this 
epitome, all the former raigns, and 
recapitulating them by the like 
number of years in the fiftzenth 
Kingzthis was to confirm al togethes 
both the life and raign of ZJechias, 
both which having veen uoon the 
point of expiration ; ſo that the 
life of this Prince being prolonged 
fifteen years , was a pledge of the 
ſubſiſtance of that throne which had 
ſupported fifteen Kings, 


The age of the Iſraelites when thry paſſed 


out of the Wilderneſs into the Land of 
Promiſe. 


This I obſerve here as an Hiſtori- 
calcircumſtance only. None of thoſe 
who entered into Canaan ater the 
death of Xeſes,hadas yet attain'd the 
we of fixty years, except Calib and 


$44, whom God reſerved as two 


ov 
ng 
{'y 


ancient witneſſes of the wonders he 
wrought in Feypt. This may be 
ealily 
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ter the 7ſraelites departure from F. 
2ypt , they were all condemned to 
die in the deſert, except ſuch as were 
then ewenty yeers old and under, 
Numb.14.429, 30. lince this ſentence 
of condemnation there paſſed thirty 
eight years, in which the ſentence 
was performed, and about the end 
of this tearm, the ſurviyers entred 
Canaan; now it we add the twenty 
| years of their life, when God utre- 
red this ſentence, ro the thirty eight 
years of their wandring in the de: 
ſart, it will appear that all thoſe 
| who entred the Land of Canaan un- 
| der the conduct of Caleb and 704: 
were under fixty yeers 3 fo that 
there was none who was decrepit 
with age, 


from time to time, ſince the firſs ages. 


eaſily verified ; for ewo years af- 


The meaſure and proportion of mans lift 


There are ſix degrees by which 


the life of man hath been altered | 
ſince j 


(10g) 
fince our firſt Parents. 
Firſt, before the Flood the num- 


ber of mans years was at moft nine 


hundred, vr nine hundred and ſixty, 
as we may ſee in lered and Merhuſala, 
Gen.» 

Secondly, After the Flood imme- 
diately, God altered the third part 
of that age, for Sew the moſt famous 
of Noab's Sons , lived 1n all but fix 
hundred years. 

Thirdly, In the firſt Generations 
of thoſe who were born after the 
Flood, the life of man was abridged 
one molety : for Arphaxad,Scelas,He. 
ter lived but four hundred thirty 
eight, or four hundred fixty four 
years, whereas their firft progent- 
tors had lived twice as long. 

Fourthly, this half was cut in two 
about the time of the Tower of Ba- 
tel; ſothat mans life was abridged 
Jo the fourth part of the ordinary 
J ige of the firſt men : for Pelee 
who was born at that time lived 
2239. year, which was but the 
j fourth 
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fourth part of the years of Fered and 
Methuſala. | | 

Fittly, afterwards the life of man 
was yet much more ſhortned, and 
ſtil] declining through many genera. 
tions, reached but to the eighth 
part of the age of our firſt Parents. 
This was in the time of Asſes , who 
hived one hundred and twenty 
years, which is but the erghth part 
of nine hundred and fixty : By the 
way. we may obſerve, that when 
God was to ſend the Flood, he gave 
to-men-:bur the tearm of one hun- 
dred and twenty years, which was 
the eighth part of the ordinary ageF ? 
of. men in thoſe times, to which 1t 
ſeems anſwers the number of eight 
perſons ſaved in the Ark. W 

Sixtly and laſtly, the life of manY ” 
grew every day ſhorter and ſhorter 
till it was reduced to the twelt part 
of the firſt meaſure 3 for eight 
years, which is the age that few at 
this day do exceed, is but the twell 


part of nine hundred and f1xty 
whit | C] 
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which was then the ordinary age be- 
fore the Flood, and that which was 
then, their youthful age, is now 
our greateſt old age. 

So then the life of man was firſt 
reduced to two thirds, then to the 
half, then to the fourth , then to 
the eighth part, and in the end to 
the twelfth. 


— 
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None of the Kings of Juda exceeded the 
\ agcof ſeventy years. 
e 
| 


: This 1s but an Hiſtorical obſerva- 
| tion, yet remarkable, that theſe 
ef very Kings which God had appoin- 
itY ted over his people, have been all 
\t ſhort lived : he that lived longeſt 
was David; he wes thirty years old 
in when he was ſer on his throne, and 
re ratgned forty years and fix 
rtf months ; fo that he did not much 
ty] exceed leventy years, but none of 
ac is ſuccefſors from Salomon till Zede- 
| #45, did ever attain to that age; 
which may be eaſily proved by the 
-Facred Chronology. Diffes 
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Difference between the faithful of tht 
Old Teſtament, azd thoſe of the New, 
concerning their defire of long life : 
an other difference about the reckoning 
ef the years of their life, : 


Under the Old Teſtament many 
of the faithful deſired long life, but 
ſince the coming of Chriſt, we do 
not read of any who have deſired 
it - on the centrary, when Simuw 7 
had ſeen Chriſt the Lord, he was 
content to die : after that the /\u- 
thor of eternal life appeared, the 
faithful have not had ſuch dehire to 
ſtay long in this tranſitory life ; andthe 
ſo much the leſs, in that our Saviourſed 
did not ſojourn long in this wor'd, Yau 
having continued but few years, F 
We may obſerve alſo, that theft] 
Old Teſtament ſpeaking ot me: 
ny of the faithful, recites how] 
many years they lived : but ſince} $ 
the coming of our Lord, who Cont 


verſed ſo ſhort a time upon that: 
Farth 
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Farth, the ſacred ſtory makes no 
mention at all, of the 'total ſum © 
any mans years1n all the NewTeſta« 
ment, the daughter of 1aj7ws is the 
onely perſon whoſe age is obſerved 
when ſhe died, bur this was becauſe 
ſhe was reſtored again to life the 
lame day, her departure having 
immediately followed upon her re- 
ſurreCtion. 


| 
1 Yf Three cauſes, why men are loath to leave 
Y this life, repreſented in him who ditd 


Tit, 


2 

oY The trouble that men have upon 
: Ytheapprehenſion of death,is increa 
{d upon the concurrence of theſ- 
auſes, 

Firſt, if one die young ; for he 
bath more reaſon to defire life, 
en he who is full and ſatisfied 
ith dates. 

Secondly , if he die a violent 
nth, for we are beſt content with 
haiat which 1s natural. 

h | I Thirdly, 
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Thirdly, if he die without flue, 
for death ſhould, be more ſupporta- 
ble tothofe who ſurvive themſelves 
1n.the;perſons of their children. 
Now that we may in good time 
learn, . that neither the ſhortneſs of 
this. life; nor violent death, nor want 
of poſterity, ſhould make our de- 
partuie grievous tous, God would 
have theſe three accidents to meet 
in him, who was both a juſt man and 
the firit that died, to wit, Abel. 
For firſt, he died young 1n regard 
of the age of men in thole dates. 
Secondly, he dies a violent death; 
and which was moſt grievous, by 
the hand of his own brother. 
Thirdly, he died without iſſue. 


A moral obſervation upon the daies of L1- 
Zarus 7aiſed from the dead. 


The number of daies makes not a 
long life ; many who think they are 
alive, are dead in efte&t, 1 Tim, 5-0. 
the daies we paſs in ignorance or in 
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malice, ſhould be abated from the 
count of our years. The four daies 
of Lazarus his abode among the 
dead; muſt not be reckoned among 
the daies of his life; and whereas 
he was ratſed again, he had reaſon 
toreckon from the day of his reſur- 
reion, rather then from the day, of 
his nativity. 


(116) 
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The VE. | CoMMANDNENT, 


Thou ſhalt not kill. 


Why G-d in his titles doeth rather 
call Himſelf our Buckler, then ow 
Sword. 


VY:: E N the Scripture exprel- 
ſeth Gods proteCtion, oppo- 


ſing his arms to our enemies, It re- 


prelents them rather defenſive then 


- ſomerimes he 1s called 
the Rock and Tower of his people, 
ſometimes alſo our. Ruckler ; this 
was the firſt tle that God aſſumed 
to himſelf, after the firſt war we 
read was in the world, Gen. 14. for 
thus he vouchſafes ro ſpeak to 46bra- 
ham, 1 am thy Buckler 5 and after- 
ward he hath been many times ho- 
aoured by this title, in that he 
would 


offenſive «+ 
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would be 7A. the Buckler of his 

ople 3; but he would never be na- 
med their ſword, but once, and af- 
ter that he was named their Buck- 
ler, Deut 33-29. this is to ſhew thar 
the children of God are not proper- 
ly quarrellers, and if at any time 
they takearms, it is rather to de- 
fend then to hurt. 


Since Moſes there have been bat three 
men , who received power to kill any 
miraculonſly; andihe ſame who have 
miraculouſly inflifted death on the 1i- 
ving, have alſs given life ts the dead. 
Reaſons of the one and the other. 


Among the miracles that God 
hath diſplayed by his ſervants, we 
read that Gaterimen they have put 
ſome perſons to death, fo Elijah 
made fire come down from heaven, 
which conſumed two Companies of 
hfty men a peece,. with their Cap- 
taines 3 ſo Eliſha cauſed Bears to 
come out of the Forreſt, which tore 

| = many 
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many of the Children of Bethe! ;, fo 


St. Peter 'by his word: onely ſmote F 


with death Anavias and Sappbirs, 
Thefe Executions could not be but 
Juft, -being «done by a ſupernatural 
power:; notwithſtanding God did 
not 'beſtow this, but on verytew; 
for ſince Moſes, though 'many have 
had the gift of mirackes:, yet none 
have received this power of deſtroy. 
ing men by miracles;but theſe'three, 
Elhah, Eliſha, and'St.-Peter 5 neither 
would\Ged have thoſe, in whom he 
had placed: this -griraculous power, 
to make-uſe \thereof but very {cl- 
dom -: therefore Chriſt -did juſtly 
reprovethe Apoſtles, who would 
have imitated this A& of Z4jub, 
Ewuke 9. 54, 55- Moreover, thoſe 
whom:God had employed to 1nfiict 
death upon ſome, -he gave them 
power to beſtow life upon -others; 
as Elijahomthe Widows ſon of '$4- 
repta; Eliſha on'the Shunamites lon, 
and St. Petey on Tabithy, as ibeing an 
Act-more:gloriousto beſtow —_— 

the 
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the dead, then to take it trom the li- 
ving; he would alſo ſhew, that for 
the more full authoriſing of the cal- 
ling of* thefe great perſonages, they 
were employed as well to give hfe, 
as to deſtroy ; otherwiſe, wicked 
men would have had ſome pretence 
in ſaying, that their God had power 
to kill the living, but not to reſtore 
the dead , which blaſphemy was 
—_— by the wiſdome of 
God, 


The plot of the Prieſts in conſulting to 
pur Lazarus to death, Joh. 12.19. 


Murther 15 more or leſs enor- 
mous1n divers reſpe&ts,now though 
the example which 1 ſet down here 
be extraordinary, it will ferve ne- 
vertheleſsto ſhew how far the fnri- 
ous #prrit of murther extends it felf. 
The ſon of God had:raiſed one that 
was dead, the Priefts endeavoured 
to bury thismiracte, willing to fend 
back to the grave a man that had 

I 4 been 
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been thence taken out, this was t9 
commit a double murther upon the 
lame perſon ; as God had given 
twice life to Lazarus, (the one at his 
nativity, the other at his reſurreGi. 
on) ſo this was as it were to make 
him die twice, in taking from him 
the ſecond life , which he had re. 
eſtabliſhed in the firſt. 


Mr fo ga © wy 


A queſtion : If the puniſhment of a 
criminal being imerrupted by ſomt (x- 
fr aordinary accident interwenine, after 
the execution is begun, i it juſt to di[- 
charge him, of pp to which 


he wes condemme 


It. hath hapned ſometimes, that 
malefaCtors have fallen down from 
the Gibet upon the breakiag of the 
rope, ſome have been taken down 
as dead, who yet have lived a good 
while after , ſome upon the Scat- 
fold bave had divers blowes in the 
neck by the ſword, and yet the head 
not cut-off. St. 7erom in his Epiltle to 
Innocent mentions a {trange _ 
pe, 
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ple; and in the former age, one 
of our Martyrs being ſet upon the 
pile, where they thought to have 
burnt him alive, he died a natural 
and quiet death, before the fire was 
kindle. 

But if it happen that a Malefactor 
who hath palled through all the 
ſorts of a mortal execution ſhould 
be yet found alive by ſome means 
not thought on, or foreſeen by men, 
ought he be again expoſed to pu- 
niſhment ? The providence of God 
who hath reſcued him, ſeems to have 
given him letters of pardon : Juſtice 
alſo which did not condemn him to 
die twice ſeems to have received 
tze ſatisfaction , which it required 
of him, ſeeing he hath undergone, 
if not death it ſelf, yet at leaſt the 
impreſſion of death. 

In this caſe, which may furniſh 
matter for a fair debate, I diſtiogiſh 
thus : there be ſome crimes ſo en- 
ormous , that they deſerve more 
deaths then one, if a man could die 
oftner 
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oftner then once; ſo murtherers, for. | 
cerers, and others guilty of {uch 
hainous wickedneſs, ſhould be car. 
ried back again to puniſhment, 
though they had been reſcued by 
ſome interruption which might 
ſeem miraculous ; it 1s to be prelu. 
med that the juſtice of God, did 
ſtay the courſe of execution to in. 
creaſe rather the pain of death, then 
to remit the puniſhment ; but as 
for leſſer faults, chiefly thoſe which 
Gods law hath not declared capital, 
and yet are ſuch by the civil law, as 
cheft, ir ſeems that the Malefacor 
hath ſufficiently ſuffered pain, it he 
hath taſted the halt of death, 


An alluſion in the Apoſtles words, wh 
8rdains that the Sun go not down 
upon our anger, Ephel.4.26. 


Thelaw commands that the Ma- 
lefactors body put to death, be bu- 
ried the ſame day. ; it is expreſly 
forbid co let it hang all night on the | 

- Gallows, 
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| Gallows Dems. 21. 23. therefore as 
| theSun-muſtnot go-down upon tttch 
a ſpectacle, though it be the budy 
of a MaletaQor juſtly puniſh by 
death,and whoſe puniſhment ſhould 
ſerve for an example : Even fo, 
our aiiger, though it proceed-from a 
juſt reſent of ſome injury done to 
us, yet'!t fhoul}d never ſleep wtchins , 
to this It fees the Apoſttes words 
do altiude. 
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The VII. Commanpweyrt, 


"Thou ſhalt not commit Adultery. 


Why God though he approves not Poligamy 
nor walawful diverces,which were free. 
quent in the old Teſtament, yet never 
forbad them, but by the laſt of all the 
Prophets ? 


"= E queſtion is not why God 
tolerated theſe ſins among the 
Iſraelites. We know that the hard- 
neſs of their hearts, did as it were 
extort this licence, Mat. 19. 8, and 
for the ſame cauſeGod did for along 
time wink at this diſorder , which 
was ſo common : For we do not 
read that he ever reproved any of 
thoſe who had pluraliry of wives, 


or who put them away without juſt F 
cauſe : onely in Malachi 2.4.14, ci 
He} 
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He cenſureth their Poligamy , and 
unlawful divorces. But why this cu- 
ſome which had been allowed by 
ſo long filence, and preſcription of 
ſo many ages, was condemned at 
laſt? Or why did he delay co cenſure 
this cultome, t1l the laſt of the Pro- 
phets; for Malachi was the laſt of 
them all, 

The purpoſe of God was, that 
the Kingdom of Chriſt ſhould be fa- 
mous;amongſt other preheminences 
for its exact policy, far exceeding 
that which went before; for this 
end he ſuffered that of Moſes to give 
way to ſome diſorders, ſuch as were 
Poligamy and Divorces, to make it 
inown, that the 'government of 
Chriſt which cut off this tolleration, 
$more perfe& then that of Moſes : 
that this politick Law of 1ſrael, 
. Eerved to declare and advance that 
f Wieece of holineſs in Chriſt, and to 
| Few the perfection of his govern- 
| Went, then, when he came to ſup- 
, Wrels the abuſe which that ancient 
Us 


-, 
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indulgence had ſupported. 

Now as the time of his coming, 
and of this reformation did ap. 
proach;, God would prepare the 
hearts ob men-: and whereas he waz 
to: put} a- period to the old Teſta. 
ment, and meanvnot to ſend any 
more.P rophets, it was needful that 
the laſt 7 them ſhould make thi 
preparation : So as for Polipamy 
and'unjuſt Divorces, God' did not 
prohibit them ſooner, untill the 
Common-wealth of Moſes, which 
wastogive aluſtre to that of Chriſt, 
thowd have its period; and'ſo like- 
witehe would not put an end tothe 
Old Feſtament until he had diſpo- 
ſed men to that reformation, which 
was to follow che coming of the 
Meſhabh , for after God was mani- 
feſt in the Fleſh, men have been ti- 
ed to a more exact purity; to this 
Chriſtians are more bound, then the 
Ifnachye; or Patriarhs were, 
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VF hy men ave more ſubjet? to be aſhamed 
inthe Att of any fin, rather then in 
that 6f pride; and why more in Lux- 
ury, then in any other ſin ? 


There is no lin of which man is 
not aſhamed-in the a thereof , or 
whilſt he 15 committing it. So ma- 
py bluſh when they lie or fteal, or 
when they ſhew themſelves ſordid 
and cloſe fiſted , or when they play 

Eihe Gluttons, and fo in any other 
 Yvitious act, although there be none 
to witneſs it. Onely the proud man 
> Mins ſtill without ſhame ; never was 
ſhame found in the a& of pride. 
The reaſon hereof 1s, becauſe the 
gory which a proud man affects or 
pnelumes to have 1n any action . 1s 
formally repugnant to ſhame : For 
tis impoſſible a man ſhould be a- 
blamed of that, which he eſtecms 
tendeth to his glory. 
As for the other queſtion, we 
y Fay ſay, that the more beſtial a fin 
Is, 
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is, it isthe more ſubject to ſecret 
ſhame : for the fin that reduceth ; 
man to beaſt-hke conditions, ſeem. 


eth to check him for the 1ndignir 
_ and diſgrace he offereth to himſelf; 
Now as venereal Luxury 1s the moſt 
brutiſh of all ſins, ſo man 1s moſt 
naturally aſhamed of it 3 as for ſuch 
as have no ſhame, they are either 
innocents or beaſts : innocency is 
in infante, beaſtiality in ſavages,and 
ſuch as have loſt cheir underſtan- 
ding, and in thoſe alſo that areim- 
pudent in their turpitude, ſuch as 
the Cyniks were. 


What may be inferred upon this, that the 
' Holy Ghoſt deſcribing under divers (i- 
militudes the ſpiritual beauty of the 
Church,makes no mention of pa.nting * 


The ornaments of the Spoule arc 
miſtically repreſented in divers pal- 
ſages of Scripture, as Pſal.4.5. In the 
Camicles ; In EF. 16. wv. 10, 11,12, 
13. There ſhe is ſet out in her chief 


apparel, 
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apparel, both in regard of the ſtuff, 
and the faſhion. Silk, Gold, Silver, 
pretious Stones, Pendants from the 
cares, Chains, Pracelets, the Dreſ- 
ſings, and all things which ſerve for 
advantaging. a natural beauty , may 
be read among the ornaments of the 
Church : bur painting wkich was 
invented for imbelliſhing of the face, 
is never named 1n any of thoſe de- 
(criptions;irt ſeems that God hath re- 
jected this kind of diſguite, in that 

he makes no mention of it among 
thele ornaments which ſerve to re- 
preſent the beauties of his Church : 

Yea, this artifice is reckoned a- 

nong thoſe of Feſabe! onely, 2 Xie. 

9.30. 


4 moral obſervution yon Samplon's 
looſing of his ſtrenzth and (ight, and 
how he recover: d the one. bus ngt the 
ther - 


This ſtropg man having betrayed 
i& honour of his Nazarites profeſſt- 
K 2Nn. 
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on,the badg whereof conſiſted in his 
haires, loſt this prodigious ſtrength, 
which he kept till then, and ſo was 
overcome by the Philiftims, who pur 
out his etes; after ſome time that 
his hairs were grown again , hi; 
ſtrength returned, but not his fight, 
for he died blind : It may be de. 
manded why God would reftore 
him to his ſtrength which was ſuper- 
natural, but not to his ſight allo, 
We might ſpeak much upon this 
queſtion, 1f here there were the 
place to handle what 1s litera] in 
the Hiſtory, But it will ſufhce to 
obſerve this onely. Sam; ſrns cytes 
were the cauſe of his fall ; for hi- 
therto his unchaſt looks many times 
carried him into enormous t:ults, 
Fudg. 16,1. into which I- might 
have fallen again, had h. -: vered 
his fGght with his frreng' Which 
ſtrength wes reſtored t - 1:im again, 
that he might once £118 chaſtile 
the 7hiliftims, av! i! +. he might 
die with them + but kis etes which 
might 
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might have guided him out of pri- 
ſon, and conducted him hither and 
thither as before, and would have 
been yet ready , to make his heart 
wander again after laſcivious ob- 
jets, were not at all reſtored to 
him. 


(132) 
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The VIII. Commanomexrt,. 


Thou ſhalt not ſteal. 


Why Chriſt uſed the example of theev:: 
to inauce us to ſearch for the Kirg- 
dom of Heaven. 


E alledgeth him who haviny 

diſcovered a treaſure 1n anu- 
ther mans ground, did not there. 
with acquaint the owner, þb 
bought the field without g1v.vg hin 
any ſhare of his treaſure, Matth,! 
44. this is a thing diſpurable «£ bu: 
he propofeth allo to us the OPEN iN 
Juſtice of tne Steward who couin: 
his Lord 5 Luke 16, I, 7c. and att: 
his example he exhorrs to provid! 
for our ſalvation, Now we kno 
well that theſe fimilitudes tend on- 
ly to recommend wiſdom ta us ; but 
ngrT 
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not to approve of 1njuſftice : But I 
ask, is there no {other wiſdom bur 
that of the thief, which might ſerve 
us for an example to walk to heaven 
by ? chiefly ſeeing there are fo ma- 
ny lawtul actions among men, which 
wiſdom might ute for examples, 
without alledging thele which coun- 
tenance injuſtice? 

The intention of our Saviour in 
theſe ſimilitudes, is to ſhew , that 
toattain heaven we mult have a fin- 

ular care, and uſe extraordinary 

induſtry ; the greatneſs of this ſpi- 
ritual wiſdom , could not ſhew it 
ſelf more, then by the actions of 
the greatelt prudence, which can 
be tound in ths children of this 
world. Now among men there is 
commonly more prudence , ſpirit, 
and vivacity, andin a} igher degree 
to be found in unlawful actions then 
in thoſe which are either r00d, or 
indifferent : this 1s by reaton that 
lawful actions conſiſt alwates in 

certain rectitugce . whereas aſi 
= are 
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are full of obliquity which requires 
more nimbleneſs and dexterity, 
Now whereas this finful prudence 
makes uſe of all ſorts of means law. 
ful and unlawful, in a more ſpati- 
ous field, where 1t can extend, and 
put it ſelf into all poſtures, more 
rhen the wiſdom of good men can. 
which 1s ſhut up within the bound: 
of vertue, by reaſon man is natur:!- 
ly more ingenious to evil ; bur 2- 
bove all things, if we would ſee ex. 
amples of extraordinary and tran- 
ſcendent ſubtilties , we ſhall find: 
them among theeves;we knowtherc 
1s nothing more inventive, th: 
one given to this vice 5 for man\ 
will rob with ſuch dexterity, th-: 
the admiration they make by the: 

induſtry, ſurmounts the diflike we: 
ſhould have of there iniquity + 
therefore the Scripture makes ule oi 
that ſubuje&t, in which it ftinde: 
moſt worldly ſubtilty, to make us 
{ce how great the prudence of good 
men ſhould be, 

All 
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An obſervation upen this, that among 
Chriſt's Diſciples, there ts but one ns- 
ted for avarice, but all are taxed for 


ambition. 


Onely Iudss 15 markt out by name, 
and by his acts of covetouſneſs, Toby 
12-6. but all the reſt are ſhewed to 
be ambitious; for many tin:es they 
ſtrove for ſuperiority, Luke 9. 46. 
even at that time when their Maſter 
was waiting for his own death, Luke 
22.24, two of them made jealouſte 
among all the reſt, when they de- 
manded to fit the one at Chriſis 
right hand, the other at his Ietr, 

It ſeems that as yet ambition was 
more univerſal then avarice; for al- 
though both theſe are rooted in the 
hearts of all men, yet the one hath a 
more general command then the o- 
ther : ſo ambition is more ancient 
then avarice;z for ſin began at A- 
dam's ambition ; and 1n Scripture 


weread of many examples of am- 
K 4 bition, 


» » 
Fu WWII Fx 
4 


an» _ 

-= >= ' ! 4 "> 

- : 2 dE a hs = \& 4 = . ” = 
re... , Rs 2 eDia Ws." : , v _, I < 


_—_— 4 


(136) 
ambition, which appeared in the | 
firſt ages of the world, before we Þy 
fnde any examples of avarice, 71 

In briet , though both theſe bc Fj, 
crimes , yet of the two avarice i: 
the molt unbeſeeming man. 


To one max ontly Gid by divine means i; 
ſbew the way to become rich 


Itis God who {till giveth riches, 
and the lawtul means to become 
rich. It1s he alſo that giveth 1ndu, 
ſtry, but yet he doth not furniſh 1 
with theſe, except by humane 5nd 
natural means, which are unde; 
ſtanding, diligence, experience, 2 
other qualities; he never uſed c: 
traordinary revelations for men to 
enrich themſelves, except to one 
man onely : this was Jacob, to wh: "mM 
God ſent an Angel expreſly fr OM 
Heaven, to beſtow on him the in- 
vention to make himſelf rich, Ge. 
31.10,11,12. This is the onely cx- 
ample in all the Scripture ; except 
we 
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we will add that of the Jſraclites, to 
whom God ſhewed the means to en 
mc themſelves by the Fevprles 
fewels, Exod.12.35,36. 

Now It 1s a thing remarkable, 
that God hath not been {paring of 
'his oracles, when there hath been 
queſtion about providing for the 
neccilities of his ſe ervants, or | {or g1- 
ving them advice of thinos req _ 
to the ir preſervation , but to ſhe! 
them the vv, Vay to enrich them: bs. 
Jus revclations 1n this pornt have 
bren very rare; Which notwith- 
ſanding 1 other cafes he hath no! 
been {pat ing of, as when he pro. 
des: for the ſecurity of Hts chil. 

gen; fo he forbid Laban to wrong 
wth or tor their honour, ſo he 
cverciierh A bimelech not rr med- 
le with Abraham's s Waite ; or for 
aeir quietneſs, fo many times he 
omforteth Pace ob in his affiitions;or 
or confirming and encouraging 
tem in their vocations ; ſo ſome- 
mes he hath ſpoken to Moſes, Fo- 
(bga, 
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ſhus Gedeon,and others ; or for givin 
them victory over their enemies, { 
he ſhewed the way to the 1ſrael; 
how to ſurpriſe Hajz8& to David,ho; 
he might entrap the Philifims, « 
for preventing ſome inconvenience 
ſo he advertiſeth 7ſaac, not to g 

down into Zgyptz and on the cor 
trary he gave order to Foſeph thi 
Husband of 24ary the Virgin, ti 
carry Chriſt thither, that was new| 
born, to avoid the fury of Herd 
But to reach men by oracle howt 

inrich themſelves, God never ulcdF* 


except one time onely , and for 
ſpecial cauſe. So the Saints hav 
ſometimes delfired revelations i 
cale of neceſlity , but never tor lug" 
perfluity, 


A conjecture upon the Fewiſh opinion Y, * 


touching the juſt price of things vt 
dible. 


The Rabbins teach , that he wi 


ſells a Commodity in groſs, ougi 
200 
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not to gain —_—_ the fift part, thar 
Ws to ſay, it the commodity hath 
oft ive, he may ſell it for ſix, and 
ot above. 

Now I know not upon what rule 
pr example they ground this propor- 
ion; It may be they have taken it 
rom thar action of Pharaoh, who ha- 
ng purchaſed the property of all 
he Lands of Fzypt contented him- 
elf with the fitth of their yearly 
Wot, then when he made reſtitut1- 
$079 As ſubjects, Gen. 47.24. 1t may 

ealto, and witt more provabllity, 
hat they ground ihis upon that law 
v@iich .1s contented, that he who 
njultly detaines his neighbours 
ods, ſhould reſtore them with the 
dition of the fift _ over and 4- 
bove, Lev.6.5. Num.5.7 
Bur theſe reaſons are not conclu. 
ing, to preſcribe an uatyerſal price 
rtax the juſtice of valuations 
nliſteth not preciſely in an A- 
he, but in a certain latitude, e1- 
br more or leſs according, to cir- 
-0@nitances. A 
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A Oneſtion : if he that hath mader((\, 
tution of the goods unjuſtly acts ny 
as alſo of all the profits and int:r/(;, 
end recompenced all the loſſes, 11 
(*f] ficiently diſcharged bis conſcien; / | 


Zachers was not content to reſiulg; 
fourfold for all that he had (to, 
but alſo he beſtowes on the pour 
the half of what remained of hi 
ooods Jawtully gotten, Luke 19. 
Now though this example dt 
not-ſerve as a rule in all its me 
{ures, yet it is founded on 1 11: 
in reſpect of its matter and {ub 
ſtance, 

He that hath done evil is bount 
by the law of true repentance, to 
good allo; but this 15 not proper! 
to do good, when one repairs one! 
the evil which he hath done : I 
therefore that reſtores onely wha 
1s not his own,cannot be ſaid by th 
action to hay don good to his neigh 


bour ; for after reſtitution of ti 
WIKI 
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*Fwhich he detained from another, he 
*þ$ bound allo to give of his own 
"Sphere charity requires 2 the great- 
"Rye(s alſo of his bounty muſt anſwer 
1 ſome fit proportion, to the great- 
jeſs of the robbery committed by 
im 3 for he that hath done much 
11, 1s obliged to do alſo much 
ood; not to pay the intereſt of 
ods juſtice, which no man can ſa- 
isfie, but to expreſs the fruits of 
epentance, which cannot be lin- 
tere, If it endeavours not to ex- 
eec the greatnels of the evil, by 
he greatneſs of the good. So he 
hat hath reſtored all, hath not as 
tt cleared his conſcience, becauſe 
r detaining another mans goods, 
& muſt give ſome of his own, ac- 
ording to the greatneſs and extent 
| the evil he had done him. He 
at makes reſtitution of il] gotten 
vods remains yet charged with 
eat obligations. | 


$acrileage 
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Sacriledge the firſt crime commity ; 
ihe Church of Iſrael , after th:y 
tred inte Canaan. Axd the firft int 
Chriftian Church. 


i... , —_—— —_— —— — _— p—_ ————_— 


To rob God 1s a more hainou; 
lin, thentorob man , yetit ishel 
a thing indifferent even amony 
thoſe, who are conſcientious in 4 
other things : yea, many there are 
who think it a point of the true Re 
lIigion, to ſuppreſs and annihilate al 
that their predeceflors have conle 
crated to the ſervice of God ; : 
though one could nor be ſufficient) 
reformed except he commit Sac! 
ledge : this was the fir{t fin thatt! 
Iſraclites perpetrated in the land « 
Premiſe, and in the firſt City the; 
Conquered, to wit, in Jerico, 1 
7.1, &c. And this was alſo the hi 
fin that appeared in the Chriſti 
Church, committed by Ananias ant 
Sapphira, Adts 5.1, &c, This at: 


{it 
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ſin of the Chardlach been puniſh- 
ed in both theſe beginnings, as well 
that of the Iſraelites , as that of the 
Chriſttans, by miraculous and ex- 
emplary Judgments , to ſhew how 


excreable this crime is in the eyes of 
Almighty God. 
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The I X. Commannenex:. 


Thow ſhalt not bear falſe wit- 


neſs, &C, 


Whether it be more injurious to call ow 
ntighbeur fool, or knave? Ana why 
mn glorieth rather tobe eſteemed goo 
then wiſe ? 


T is not onely a reproach to a- 

ſcribe wickedneſs to our neigh- 
bour, but allo to accuſe him of tolly 
unjuſtly. Now which of theſe two 
kinds of calumniation be moſt cri- 
minal, 15a diſputable queſtion : yet 
a man 1s more ſenſible, (chietly he 
that is of any ſpirit) it he be called 
a tool, then a wicked man. For 21- 
though that outwardly, & 11 regard 
of inconveniences, men are mor? 
troubled if they be called wickc, 
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yet inwardly, and 1n their ſecret, 
thoughts, they are more offended, 
if they be reputed fools : Therea- 
ſonis, becauſe every one naturally 
defireth to be thought a man , that 
 isa reaſonable creature, of which 
degree he thinks himſelf degraded, 
if he be taxed of folly, which is 
the want of judgment or reaſon,and 
indeed eflentiall toman. So divine 
juſtice condemneth him to greater 
puniſhments, who calls his brother 
tool, then him that 1s angry with. 
out cauſe, Mat.5.22. 

But then, how comes it, that no 
man (except he be a fool indeed) 
dare take upon him the title of wiſe; 
and yet every one dare call himſelf 
good, the cauſe alſois plain ; for 
though every man beleeves himſelf 
to be reaſonable, and is offended at 
thename of fool, yet he knows that 
thename of wiſe, includes qualities 
not common to all , and which are 
not in the power of every one, for 
tohave a good natural underſtand- 
L ding. 
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ding, a quick apprehenſion, a good 
judgment, are perfeCtions which 
every one cannot have, though he 
would never ſo fain ; but to he 
good, that is to hav moral goodnelz, 
conſiſting in civil converſation only, 
there are none who think not them. 
{elves capable thereof : therefore, 
as every one beleeves he may bea 
good man if he will, ſo every one 
dares call himſelf good, and that 
boldly, becauſe he knows that com. 
mon belief gives him power to be 
ſo: but as for wiſdom, which we 
know depends not on the will of a- 
ny perſon, none dare {ſo bold. 
ly and openly aflume this title. 


An Oſervation- upon this , That in thi 
Scripture God ts oftner angry with 
mans wickedneſs, then he nſtth 
langh at their jolly. 


| We may ſpeak the truth irronical- 


ly, God himſelt uſeth ſometimes 
this 
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this figure, namely, then, when he 


| mocks Idolaters, and ſuch as truſt 


in Soothſayers, he invites them to 
try if their gods and Aſtrologers 
can deliver them, Tudg.10, 14. Ier.8. 
28, 1ſa. 47.13. and then alſo when 
he mocks thoſe who truſt to the 
wiſdom or power of Kings, Heſ. 13, 
10, truly mans folly de(:rverth as 
much to be mocked, as his malice 
is worthy of our indignation - yet 
there 1s oftentimes more caule to 
be angry with the wickedneſs of the 
world, then to laugh at its vanity. 
$0 the Scripture ſets out to us, how 
God 1s oftner angry with the wic- 
kedneſs of men, then he uſeth to 
laugh at their folly, and even then 
hen he doth mock them , he 1s 
nolt incenſed againſt them. Pſalm 


4,5 
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Is it lawful to divulge falſe news, if i 
may ſerve for the publick good ? 


For example, to appeaſe a dif. 
contented people, or to 1ncourage 
them when they are affraid; or to 
diſperſe a tumultuous conſpiracy; 
or to divert the plots of an Enemy; 
Polititians make no ſcruple among 
other of their inventions to ſpreada 
falſe report, when they think it 
may produce ſome good effect : this 
ſeems to be countenanced by that 
of the Prophet Elifba, who led the 
Syrians into Samaria, making them 
beleeve, that he would condutt 
them elſewhere, 2 Kings 6, but tc 
leave the opinions of Expolitors 
upon that extraordinary example 
the general rule cf truth is ſtill firm, 
forif it be not lawful to lie eve 
for the glory of God , how mucl 
leſs for orher cauſes ; for is 1 


reaſon that any eſtate, or weal pub ine 
Jic 


(149) 


lick ſhould be of greater conli. 
deration with us, then God him- 
1 ſelf. 


Yr} hy it is lawful ſometimes to make ſhew 
of evil, but never lawful to make ſhew 


of £004. 


There 1s great odds between a 
formal lie, and a ſimple fiction, or 
reſemblance ; for the one is alroge- 
ther vitious, the other ſometimes 
lawful, but with a diſtinction : We 
donot call him an Hypocrite who 
makes ſhew of evil, which he hath 
not, but him who makes ſhew of 
the good he hath not ; the firſt is 
af ſometimes lawful, the other is never 
allowable ; it is lawful fora good 
man to counterfeit the naughty 
man, as Salomon made ſhew to di- 
patch the poor infant, 1 Kings cap. 
3. but it were couſnage if a wicked 
man ſhould counterteit a good man; 
Fits lawful fora learned man to play 
the ignorant, but it were ridiculous 
c L 3 pre- 


(150) 
preſumption in an ignorant to 
make ſhew of learning ; its lawfu| 
for a wiſe man to play the fool, as 
David did in the Court of Ach;,but 
but its a trancendant folly for a fo0] 
to counterfeit the wiſe man ; its 
lawful for a milde man to make 
ſhew of rigour , as Ioſeph did out- 
wardly to his brethren, but there is 
nothing more deteſtable, then for 
acruel man to make ſhew of mile. 
neſs; and laſtly, it is lawful for a 
friend to counterfeit the enemy, 
but for an enemy to play the friend, 
is horrible treachery. 
Counterfeiting therefore is Jai- 
fulin the one, but not in the other: 
gnod and evil tn reſpect of their cl- 
ſence lodge within man, not accor- 
ding to outward appearance 3 the 
infide may be good, though 1: doth 
not alwaics appear outwardly ſo,but 
the outſide can never be good, it 
there be not goodneſs within : 
hence 1t 1s that ſometimes good un- 
der the ſhape of evil is lawtul, _ 
evl 


” 


t 
| 
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| evilisnever lawful under the fhape 


of good. 


ye may know 4 wicked man ; but it is 
imposſible to know a good man. 


If I findea man doing wickedly, 
I am not deceived, if I hold him for 
4 wicked man ; but when a man doth 
all the good he can, yet this is no 
infallible mark toafſure me that he 
1sa good man; for many do good 
things, either out of Hypocrihe, or 
ſome intereſt ; ſuch wall give all 
they have to the poor, yea, will 
fuffer willingly Martyrdom, who 
x trans 5 are void of Chart- 
ty, I Cor. 13. 3. the works they do 
have truly a ſuperficial goodneſs, 
but abuſive, becauſe the inſide is 
naught. As true goodneſs then 
lodgeth within the heart, which to 
us18 unknown, ſo we cannot know 
it. ſuch a man is truely good. 
L 4 But 
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But then how ſhall we know him 
tobe wicked, ſeeing wickednels as 
wel as goodneſs hath itsabode with 
in the heart ? The reaſon of this 
difference is plain, an evil aGion 
never proceedes from a good heart, 
but an action that is outwardly g00d 
may proceed from an evil heart. 


When the Scripture ſptaks of any man in 
Hell , it never names the man :, and 
when it doth nawe him, it never ex- 
preſſeth the name of Hell ,, an obſerv:. 
#:0n upon this matter. 


© TheParable in St. Lake chap. 16 
nameth him who 1s 1n Abraham's bo- 
ſome, to wit , LaFarws, bur gives 
no name to him that is in Hell ! On- 
ly in general, calls him a rich man, 
1 will omit thereaſons which tome 
alledge for this, and will onely ſay, 
that the Scripture never nominates 
thoſe whom 1t mentioneth to be - 
| He 
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Hell torments ; and for this cauſeit 


1s, that the rich mans name is paſt 
overin filence, whereas Lazarwus 1s 
called by his name ſo it ſpeaks of 
divers ſpirits in priſon, 1 Pet. 3. 18. 
thatis to ſay, in Hell , but mentio- 
neth none of them by name. 

On the other ſide, when it names 
any that is dead 1n perdition, yet it 
never ſaith punctually, that he is in 
Hell, after das the Traitor had 
hanged himſelt, the Holy Ghoſt 
who inſpired the Apoſtles, was not 
zgnorant where the foul of that 
wicked wretch was ; yet he ſaith 
nothing elſe, but that he was gone 
into his place, Aft 1.25. 

Now it God himſelt who knows 
the names of thoſe which are 1n 
Hell, doth ſtill {orbear to utter 


them ; how much more careful 


ſhould we be, to refrain our ſelves 
in our verdicts, when we ſpeak of 
the ſtate and condition of thoſe 
who are dead ; although that his 

end 


_ _ 0154), 
end may in ſome ſort induce us to 
judge finiſtrouſly : How raſh then 
arethey who dare inſert into a Ca. 
talogue the names of thoſe who are 
damned. 


The 
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The X. COMMANDMENT. 


Thou ſhalt not covet, &c-. 


A fin committed by rule and order ts 
mere enormous , then that which ts 


done in diſorder and confuſion. 


Sia that 1s committed with 
Judgm- nt, order, and formal- 

ty, is io much ; che more dereſtible : 
He that kills in cold blood, at let- 
ſure, anc with Ceremony, 1s more 
blamable, then he that kills raiſhly, 
and without formality : the rea- 
ſon 1s, becauſe in the one, the un- 
derſtanding which is mans Counſel- 
lor acteth with complacency ; but 
in Im who is tranſported with paſ- 
fon, it hath ſmall power : as then 
m3n1s not man without underſtan- 
ding, fo it ſeems that he who offen- 
deth 
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deth without the concurrence «© | 


the intelle&, ſhould not have hi; 
offence in ſo high a'degree imputed 
to him : hence it is that we excu(- 
mad men, when in their frantick fit; 
they commit any outrage. Briefly, 
the more underſtanding there is in 
any crime, the more enormous it is, 
and a fin done orderly, is the more 
irregular. 


The diverſity of conflifts is man azain| 
himſelf. 


That whichT am to ſpeak hereis 
known ſufficiently, touching the di- 
vers conflicts that be within man : 
but afrer the deſcriptions which 
have been given by diyers, and will 
be material to reduce them into a 
brief ſummary ; now the chiet 
combats we are to ſpeak of , be 
theſe. 

#eBetween one Paſſion and ano- 
ther; as ſometimes fear is oppolite 


to covetouſneſs, and ſo one vice 1s 
en- 
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* encountred by anather , as ambiti- 


on is ſometimes reſtrained by ava» 
rice, or pleaſure, 
Between reaſon and the paſlions, 


| as we have a thouſand examples for 


this. 

Between reaſon and natural 
ſence, ſo ſome will be content ro 
loſe an arm for the preſervation of 
the whole body ; ſo David abſtai- 
ned from drinking the water of 
Bahlem , although A was pinched 
with great heat and thurſt, 2 Saw. 
23.16,17. 

Between the conſcience and the 
will, as oftentimes the one of theſe 
two reſiſts the other. 

Between the memory and the 
wilt, as ſometimes we remember: 
that which troubles us, and which 
we would willingly forget. 

Between reaſon and reaſon it ſelf, 
thatis, one reaſon againſt another, 
as St, Paul, was incloſed on both 
hdes, having cauſes which obli- 


ged him to deſire a continuance of 
his 
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world, and to be diſſolved, Ph; 1, 
22,076, 

Between ſenſe and faith , as D4 
vid having judged of things accor- 
ding to appearance, concluded that 
in vain he had waſted his heart ; bur 
faith made him retra& his words, 
and uſe a language quite contrary. 
Pſal.93.13,66. 

Between natural ſenſe and god- 
lineſs, as the Martyrs which natu- 
rally abhor death, yet they received 
It with much alacrity ; and as out 
Saviour expreſling this reluctancy, 
. faithro St, Peter, They will lead thet 
_— thow wouldſt not , John 21, 
10. 

Between the | conſcience and 
faith the one caſts us down by {et- 
ting our fins before us, the other 
raiſeth us up, by the conſideration 
of Gods mercy. 

Andlaſtly, between the fleſh and 


the ſpirit; that is, between _ 
te 


his life, and other reaſons which 
made him willing to forſake the 
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ted nature and 59) which do 
ſtrive againſt each other in all rhe 
faculties of the ſoul; as truth and 
falſehood, juſtice and injuſtice, pu- 


| rity and impurity, This, this 15 chat 


—— = 


inteſtine war, which ſets at variance 
the underſtanding, will, and affecti- 
ons, and indeed the whole man a- 
gainſt himſelf, Rom.7.15,0c- 


Why ſome ſee more eaſily the defeits of the 
memory, and of other faculties of the 
ſoul, "4 the defeits of their jude- 
ment ? 


All unlawful defire preſuppoſeth a 
corruption of judgment: it reaſon 
which is the eye of the ſoul were 
clear, all the other faculties would 
be pure, Matthew 6.22. but its hard 


| for man to know when his judg- 


ment deſtroys him, or v/ken it 1s de- 
ceived; if our memory fail in any 
point, we preſently take notice of 
this defect, and likewile if our 2tfe- 

ons 
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Qionsbe fauky : bur if our judy. 
merit milcarry, K-is a hard matter tg 
find -it. The reafoa of this diffc. 
rence is, becaule it is with the judy. 
ment as with rhe eye, which ſce. 
ech all things except it ſelf ; our 
Judgment judgeth of the defetts 
which be in the ather faculties of the 
ſoul ; this 1s Kt which ſeeth and dil. 
cerneth them ; bur it ſeeth not its 
own defects. except by a kinde of 
reflecion, which is very weak and 
feeble, ſo that it can with facility 
judge of the other powers and qua: 
liries which are with ic in man , but 
it can hardly judge of it ſelf; whence 
It comes that a fool ſeeth not his fol- 
ly, though he ſeeth the other faults þ 
that are in him, 
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Thou ſkalt love the Lord thy God 
with all thy heart, Sc. 


I The correſpondexcy that i betwren the two 
| T ables of the Law. 


H E firſt begins with the ho- 
nour due to God, from whom 
i we have our being. 
© The ſecond begins at the honour 
} Wdue to our parents', by whom God 
4' Whath given us being, 
uy The firſt forbids to make any 1- 
« Fmage of God. 

l-Y The ſecond forbids to deface the 
't5 Rimage of God, that is.to kill men. 
The firſt prohibirs ſpiritual adul- 
ry, laying that God is jealous. 

The ſecond 1nhibits corporal a- 
— ultery. 

The firſt forbids ro take Gods 
ame 1n vain. ' 


hel The ſecond to bear falſe witnels. 


The firſt commands us to labour 
M {1x 
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fix daies,that we may live onely up- 
on our own, 

The ſecond prohibits to take the 
goods of another. 

The firſt commands a Sabbath or 
corporal reſt for our ſelves, ſervants, 
and cattle. 

The ſecond commands a reſt and 
contentment of ſpirit, forhidding us 
to covet our neighbours houle, ler. 
vante, and cattle. 

Andlaſtly, the ſcope of the hl! 
IS that we love God : 

Of the ſecond that we love our 
neighbour. 

A'l theſe correſpondencies pro- 
ceed from that which is between Þ 
God and man :; waence ariſe thole 
relations & re{emblances which we 
finde between the Commandments 
of the firſt and ſecond Tables. 


Pd ta i... 


There s love in God but wot Faith an 
Hope. | ne 
Amongſt the Prerogatives 0! 


love, above theſe other two 3 the 
Logical 
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Logical vertues, this is confidera- 
ble, that God loyeth, but he doth 
not beleeve nor hope ; for to be- 
leeveis an act of Faith, which is of 
things unſeen. But What is ther that 
God ſeeth not?and beſides, what can 
be wanting to him, that he ſhould 

| ſtand in need of hope; theſe two 

| vertues are 1mcompatible with an 
finite perfetion, This is then 
one of the preheminences of love, 
it inthatitis found in God ; yea, God 
bimſelt is called Love, 1 John 4.46. 

t and 1n this reſpect it 15 greater then 

Faith and Hope. 


" Bf Wocther it is 4 greater defett, to want 
Faith or Charity 


GY This queſtion depends upon ano- 

her, viX, which of thele two 

5 the moſt difficult, to wit Faith 
an dr Charity ? For though both the 
ne and the other be the gifts of 
otÞod, yet;the ane may be wore hard 
theſſþad difficult to us, then the other. 
qcal M 2 Now 
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Now though theſe two vertues are 
{till together, (ſecing 1t 1s 1mpoiſi- 
ble for the one to be without 
the other) yet they are not alwaies 
equal, andinthe ſame depree; the 
more common ad of theſe two i; 
charity ; for we ſee more examples 
of love then of faith : many Chri. 
ſtians loye God earneſtly, who not. 
withſtanding have much difficulty 
to allure themſelves of his promi- 
ſes. 

One cauſe that makes the moti- 


ons of love,more eafie then tho{e ot 


faiths, for that the objects of love 
are more intelligible and percept! 
bleto our underſtanding ; for Jove 
hath for its obje&t the goodneſs 
God, but faith hath for its objcc;, 
his truth : now it 1s moreealte for 
us to concelve that God 1s good, then 
tounderſtand how he is true, in a 
points which appear not to us ; anc 
yet we are commanded to beleeve 
As then the motion of faith 1s mort 
difficult then that of love ; {o | 


| ye 
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\ that wants the acts of charity is 
more blameable, then he whois de- 
ficient in the acts of faith, 


| Inallthe Hiſtory of that time which was 
before the law , the love of God was 
never mentioned in expreſs termes but 
: onely the fear of God, 


From the Creation till the Law, 

; are reckoned twenty five thoufand 
years, in which great interval of 
ages, were many Patriarchs , and 
other perſons famous for piety; to 
whom God ſpake many times, and 
in divers manners. The ſacred ſto- 
rie marks out their vertues, and 
names the fear of God, as the moſt 
excellent among(t them, but never 
expreſleth their love towards God 
end 5 true, that this fear or reverence 
was not without a true divine love, 
yet they are diſtinct qualities 3 the 
one of which 1s named, but we never 
read of the other. Abraham being 
in Paleſtis, ſaid, That in that place the 
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fear of God was nor, Gen.20.11. Facob 
{wore by the fear of 1ſaac his father, 
thatis toſay, by the name of the 
ſame God whom Iſaac feared, Gey. 31. 
53- Foſeph confeiled he feared God, 
Gen. 4.2. 18. the midwives of Ez; 
are commended for fearing God, 
Exodus 1.17. 21. In brief, before 
the Law was publiſhed , Religion 


and Piety was expreſled by the | 


name of the Fear of God, and not 
by that of the Loveof God, and it 15 
obſervable that the ation of Abri- 
ham in offering his ſon for a burnt 
ſacrifice, whereby he did ſo highly 
witneſs his love to God, this action, 
I ſay, 1s aſcribed to his fear of God, 
without mentioning the love which 
he had ſhewed to him, Geneſis 22.12 
the firſt time that ever the Scripture 
did expreſs this phraſe , of the Lone 
of God, was after the repetition of 
the Law.Deut,6.5. 

Now why the name of this great 
vertue was not uttered but atter 4 


long time, and frequent mention of 
the 
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the fear of God ? Seems to proceed 
from this, that among the perfecti- 
ons of God, the firſt which he ma- 
nifeſted to man, (as I obſerved upon 
the Creed) was his power and great- 
nels, Romans 1.20. So when our un- 


'derſtanding deſires to know what 


the Divinity 1s, by this word, it 
conce1ves a power eminent above 
all others : this 1s the firſt thought 
we have of this ſubject , whence ir 
followeth, that the firſt impreſſion 
it makes in man, after he hath be- 
gun to know God, 1s the fear which 
this ſupreme power plves to the 
ſoul ; and becauſe rhis fear is the 
firſt motive by which: man is indu- 
ced to ſubmit himſelf to God ; 
hence it is, that in the holy ſong, 
all religious affections have been 
compriſed under the name of yhe 
fear of God ; and for this cauſe this 
Fear was for a long time named , 
without mentioning exprelly or 
particularly, the Love of God ; but 
when the wiidom of God had gi- 

M 4 ven 
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ven large inſtructions under the 
Law, it afterward expreſſed the 
commandment of loving God, di- 
ſtinguiſhing the ſame Love from 
Fear, Denteronemy 10,12. What 15 
It that the Lord thy God requireth, 
but that thou Fear him, and Love 
him, 


Of them who excuſe their faults on thu. 
That God hath not given them mor: 
undty landing and judgement. 


Theſe men willing to excule 
themſelves, accuſe God, as if their 
faults were to be imputed to him: 
whereas on the contrary, the whole 
fault is 1n themſelves ; the Law w!i': 
that we love God with all our mind: 
thou alledgeth, thou haſt bur litt!: 
minde ; but how little ſoever it be, 
haſt thou 1imployed it all in the {er- 
vice and love of God ? Truly,there 
15 no man that hath lived accorcing 
20 the meaſure and proportion ot 
caat underſtanding and judgment 


30C 
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| God hath given him, In brief, if a 


fool excuſe himſelf on this, thatGod 
hath not given him more under. 
ſtanding 3 a wicked man will excule 
himſelt on this, that God hath not 
given him more goodneſs : for this 
15a gift of God, as well as under- 
ſtanding. 


In the anties of man towards God , for- 
getfullneſs is more culpable then ion0- 
rance. 


When we {peak of divine things. 
many cemplain that they cannot re- 
tin them in their memory, the de- 
tect whereof they accule ; but they 
think not how torgettullneſs 1s a fin, 
leeing the love of God requires a 
concurrence of ail the faculties of 
our fouls, among which memory is 
one : the defe& of which is nota 
[mpie infirmity, as the vulgar peo- 
pleuſeth to qualifie it ; but ſuch a 
defect, as fhould be reckoned a- 
mong the fins of omiſſion , then 


when 
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when it imports a remembrance 
a conſiderable point, though it he 
notneceſſary, nor poſſible to retain 
all the ſyllables in which it hath 
been pronounced or written. 4; 
he who forgets God is more crimi. 
nal, then he that never knew God; 
even ſo he who looſeth a leſſor 
which hath been taught him , i; 
more culpable then he that never 
learned it, 


_ 


-- 
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Thox ſhalt lowe 1hy neighbour 
as thy ſelf. 


Whence comes it, that contrary to all other 
affettions , this which man carries to 
himſeif, hath ns bounds ; and why this 
never faileth, nr 1s ſubject to diminu- 
tion 7 


In the affections we have towards 
another, we feel and know even to 
what degree we love him, more or 
leſs, bur no man can tell to what 
hight he loves himſelt ; for this love 
hath no bounds but runs 7» i»finiturms. 
Moreover the affection that one 
bears to another, may be leſſened or 
nterrupted,or quite annihilated,yet 
turned 1nto hatred ; but the love he 
bears to himſelf 15 never blotted out, 
y is it diminſhed, though never ſo 
[ttle, 


Among 
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Among the reaſons of this diver. 
ſity, we may produce this : between 
every one of us and another, there 
are differences of proximity : our 
affections move within theſe inter. 
vals which have their meaſures and 
degrees.Now within theſe diſtances 
many cauſes of diverſion or averſion 
may intervene, which intercept or 
turn aſide ihe affections; but as there 
is no diſtance berween a man and 
himſelf, even ſo the love which 
man bears to himſelf, it immedi. 
ately faſtens to its object ; ſo that 
between the one and the other, 
there is no place that can admit the 
interpoſition of any contrary caule, 
the affection we bear to another 
moveth our of it ſelf, but chat which 
each man hath to himſelf , moveth 
as it were in a circle continually 
round about it ſelf. 


Why 
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Why the older we grow, the more we love 
on; { lues ? 


[t 1s hard to beleevye that this na- 


tural love v. }  -very one Hears to 
himſelf, '  _hornwirhus 
Can TECEIVA. {il lo riimeti, it 1s al- 


ready gre..', and of a high ſta- 
ture, even when weare as yet in the 
Cradle : ſome will fay then, that 
nothing can be added ro ſuch an af- 
feton, ſeeing it is {o great in its ve- 
ry beginning : Put on the other 
fide, 1t ſeemeth that it increaſeth 
ſtill, and gathers ſtreng:'h and vi- 
gour, as man increaſerh in years : 
in witneſs whereof, we may alledge 
that ordin211ly a father doch more 
love thole children which are born 


 tohim in his old age, then thoſe 


he had before, as Facoh was more 
tender over Berjamin, iben over the 
reſt of his chiid-en : | know other 
reaſons may þ: given for this 1n- 
creaſe of affection ; but pertaps 

they 
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they proceed alſo from this caulc 
Though all the children of one fa. 
ther are his fleſh and blood, ya 
notwithſtanding the fathers affect. 
on towards himſelf being greater ir 
his old age, then before ; this d:- 
ſcends alſo in a greater meaſure, | 
towards thoſe children which ke 
begers 1n that age. 

But there1s another probabilit 
that ſheweth the increaſe of men: 
affetions torhemſelves with thein # 
creaſe of their age; as long famili 
arity Increaſeth the lovethart is be- 
tween two perſons 3 ſo that man, 
that hath been long converſant with Þ 
himſelf, & hath had long experience Wi 
of his own fidelity, and confident Þv 
in his own directions, hath reaſon 
to love himſelf more then before, 
ſeeing he was not then ſo well ac 
quainted with himſelf, 
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V hy we ds n0t envy another mans geod- 
meſs ? 


He that loves his neighbour as 
| bimſelf, will never envy him : for 
eÞf this vice is incompatible with love, 

1 Cor, 13.4. It may be asked then, 
1 why men do envy the greatneſs, 
x © rickes, knowledge, ingenuity, cou- 
rage, and other qualities of their 
neighbours, but are never envious 
of their goodneſs, and piety ? for 
ſome will envy a man becaule he 1s 
n honor,or becauſe he is rich, or va- 
Hiant,or eloquent ; but they will ne- 
ver envy a man becauſe he 1s good. 

This proceeds from divers rea- 
ſons, either from the ſmall eſteem 
-{tbat men have of goodnels, in com- 
pariſon of other things ; or from 
this, that every one per{wades him- 
elf, that he can when he plcaſerth 
de as good as another x or from 
Ps, that goodneſs is ſo oppoſite 

to 
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toenvy formally, that it cannot be 
envies object, being fo contrary to 
it; we cannot enyy that in another, 
which we cannot defire for our 


{elyes, 


[Divers 
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Divers Duties of the Law- 


A Concluſion of this Treatiſe. 


Why Moſes who wroweht ſo great and 
many miracles, never raiſed any from 
the dead ? 


1" bs that turned the waters into 
blood , who made fire and 
ſtorms fall upon Egypt, whodivided 
the ſea, and drew water out of 
the rocks 5 who wrought ſo ma- 
ny miracles upon all the Ele- 
ments, yet never reſtored any dead 
dhfe. It one ask the reaſon, why 

— Whis kinde of miracle was not found 
among theſe other ſupernarural 
acts, which made the Lawgiver ſo 
Iamous ? It wil be anſwered by ſom, 
hat this queſtion is ertirer unan- 
werable or uaprofitable, notwith- 
N ſtanding 


« 


|: 
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ſtanding it is conſiderable, and the 
ſolution is ſufficiently clear : for 
this anſwereth the quality of th: 
law, which was given by Moſes. 
The Law conſidered without 
Chriſt, is a letter that killeth +; and 
the miniſtry of Moſes, 1s the mini. 
ſtry of death. 2 Cor.3.6,7. his office 
was not to give lite, but on the con 
trary to take it away;in teſtimony 
which, and to ſhew that the life and 
reſureCtion is to be ſought for elle 
where, thenin the Moſfaical Lay; 
Moſes never received power to rall 
any from thedead, although there 
wanted not occaſions, which (e- 
med to invite him to produce this 
miracle. 


The Law continued from Moſes , wi 
had an impediment in his ſpeech, tis 
John the ſos of Zachary, which [ 
chary was ſpeechleſs, Luk. 16.16. 


It were needleſs to ſpeak of thatY't 


again which is ſo well known, t 
WII, 
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wit, 1n whar ans, the Law was a- 
boliſhed, and 1n what reſfet it yet 
continues 2 The Oeconony of the 
Old Teſtament, chiefly fince M*ſes 
required the obſervation of the 


Law, as a means to obtain juſtice 
nd life by, 1t men did fulfil it ; and 


notwithſtanding it made them un- 


derſtand , that by reaſon of their 


ſins, the Law could not pronounce 


them juſt, being in this regard im- 
potent, and having its mcuth ſtop. 
ped, Rom.0.3. 

This ſeems to have been myſt1- 
cally intimated,as well in the begin- 
ning, as towards the end of that le- 


pal Oeconomy ; to introduce the 


Law, God made uſe of a man,who 


had an impediment in his {peech 3 
tor when Moſes was injoyned to go 
to Pharogah, he excuſeth himſc]t, 
by reaſon of his defect of ſpeech, 
Ex0azs' 4. 10. And to fhgnitie the 
abolition of the Law, then when 
ts/time was almoſt expired , to 
make. way for a more petrtect Cove- 
2 nant, 
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pant, God made the legal Pricti:, 
dumb, who laſt his ſpeech in the 
very Temple, and at the time he 
ſhould have pronounced the blel. 
ſing on the people, Luke 1. 20, 
21. 22, thus the Law as well at 
its entry , as at 1ts departure, 
hath ſhewed, thar It cannot bring 
us that great benefit of juſtification 
with a full mouth. 


Why God in ſpeaking to man , uſt 


more weyds , then when he i repreſen- 


zed ſpeaking to the creatures which 
want underſtanding ; and why henſ) 
ſo many words and repetitions to eff: 
7m4ns converſation, ſeeing be can co1- 
vert him,with one word onely. 


God hath ſomtimes ſpoken, or 
cauſed ſpeeches to be utterred to 
the creatures, which want either 
underſtanding or ears : He com- 
manded the Sun and Moon to ſtand 
itill, the Sea and Windes to be qul- 
et, the Whale that it ſhould dil- 


gorge 
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orgeFone, and the Feavers that 
hey ſhould be gone; to. obtain o- 
xedience from them, he ſpoke to 
haut one word., and the effect 
yas as ready as the command ', 
or Heaven, Mg Elements, Plants, 
nd the beaſts know the voice of 
heir Soveraign Lord , and ſubmit 
bemſelves to 1t without contradi- | 
ton; but whereas man 1s natural- {f 
yrefractory, and oppoleth himſelt 
othe will of God, he is not con- 
ent to ſpeak to him 1n few words # 
phat Þ1s pleaſure 1s, but incourageth | 
m with reafons, which hecleareth p 


— -— a _. ; 
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1d inculcateth, and withal adjoyn- bt 
th promiſes and mcnaces. N 
Surely God could effect by one p 


nord onely, that for which he uſeth $ 
uch long remonſtrances; he makes 
inſelf to be obeyed ſometimes, in 
2ying onely fellow me 5 but to make 
ben know how far they are depar- 2» 
ed from him, and how difficult iN 
heir converſion is : ordinarly he i 
oth not make them drayy nigh to # 
G 3 him, ' 
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him, but by degrees {lowly, and zf 
ter many ſummone. | 


YFhy the Scripture [peaking of Verty 
and Fice, doth command or projjj 
one ofiner then another. 


For Example; it ſpeaketh oftner 
againſt avarice, then againſt proj. 
ality, though it condemneth both 
So againſt exceſiive care oftner ther 
againſt negligence, and fo likewiſe 
it oftner recommends to us liberal: 
ry then frugality, though it mention 
both, the reaſon is plain enough, 
becauſe avarice is more general 
then prodigality ; and on the other 
fide there be more frugal then libc- 
ral men: therefore the more con- 
mon a vice 1s, the oftner it ſhould be 
cryed down : on the contrary, 1 
vertue which 1ffound but ſeldom, - 
ought to be the oftner recommen- 
ded. 

We could produce many vther 


paſſages upon theſe Subjects ot 
Vertue 
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Vertue and Vice ; but iceing we 
have undertaken onely theſe obſer. 
vations which concern the Deca- 
logue 1n general, in each one of the 
Commandments ; I paſs to theſe 
which I am to handle upon the Sub- 
ject of Prayer, 


FINIS. 
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